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PREFACE. 



The interpretation of the Divine name contained in the 
following pages, was proposed, in part, in a paper en- 
titled, " The Antediluvian Theocracy/' contributed by the 
writer to the Journal of Sacred Literature, January, 
1854. The idea of republishing this article, which the 
writer had entertained, was relinquished, in order that 
the subject of the Divine name might be treated with 
somewhat greater fulness than the design of the article 
allowed. This course was rendered desirable both by 
the importance of the subject, and in order that certain 
objections might be met, which had been urged against 
the view of the Divine name given in the Journal of 
Sacred Literature, as modified by Mr. Alexander 
Mac Whorter, and reproduced by him in the American 
Bibliotheca Sacra, January, 1 857, in an article entitled, 
" Jehovah considered as a Memorial Name," and in a 
volume entitled, Yahveh Christ, or the Memorial Name, 
Boston, 1857, (but with the omission, in both of these 
productions, of an acknowledgment of the source whence 
the ideas on which they were based were derived. The 
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volume contains no reference to the paper in the Journal 
of Sacred Literature mentioned above ; and, in the 
article in the Bibliotheca Sacra, it is only with regard 
to the grammatical construction of the words recorded 
in Gen. iv. 1, as uttered by Eve after the birth of Gain, 
that "those curious to ascertain the opinions of Eng- 
lish critics" are referred to Dr. Pye Smith's Scripture 
Testimony, and the article by T. T., in the Journal of 
Sacred Literature, Jan., 1854.) 

To the volume Yahveh Christ was prefixed an Intro- 
ductory Letter by Dr. Nathaniel W. Taylor, Dwight 
Professor of Didactic Theology, Yale Theological Semi- 
nary, in which he states that, if the view of the Divine 
name given in it is erroneous, " it is too plausible to be 
passed over with indifference by the friends of truth ; 
if true, it is of unmeasured importance to the Church 
and to the world/' What this view is, may be stated 
in the words of the Preface : — " The name ' Jehovah' is 
the grand central fact upon which the discussion turns. 
It will be shown that this Name, having been deprived 
of its true vowels through a superstition of the Jews, is 
not c Jehovah/ but Yahveh ; that it is not properly 
rendered ' I am/ but He who will be ; that it is the 
Great Messianic name of the Old Testament, and there 
represents the same Divine Person who afterward ap- 
peared in the world's history under the name of 
Christ/' 

To Mr. Mac Whorter's view of the Divine name, ob- 
jection was made in the (London) Evangelical Maga- 
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vine, March, 1858, and in the Bibliotheca Sacra, Octo- 
ber, 1859, on account of the fact that, in certain Messianic 
prophecies, Jehovah is distinguished from the Messiah. 
It is unnecessary to anticipate . what will be found in 
Sect. XVI.,. by stating more fully the difficulties which 
are connected with the view of the Divine name in 
question, or to show how, avoiding them, it may yet be 
maintained that there is an essential connexion between 
the Divine name and redemption.* 

While the pages of this book have been passing 
through the press, Mr. Macdonald's Introduction to 
the Pentateuch has come into the writer's hands. On 
examination of the sections on the " Origin and Import 
of the Name Jehovah " (vol. i. p. 165), the "Relation of 
the two Names Elohim and Jehovah " (vol. i. p. 171), 
and "The Seed of the Woman " (vol. ii. p. 182), the 
writer regrets to find that Mr. Macdonald has made use 
of the views expressed in the article on "The Ante- 
diluvian Theocracy/' concerning the origin of the name 
Jehovah, the change from Jehovah Elohim to Elohim in 
the narrative of the Fall, and the transference of the 
name Jehovah to God, without, in either of these sec- 
tions, acknowledging that the views in question had been 
previously proposed in the Journal of Sacred Litera- 
ture. The article appears, also, to have been made 



* A not unimportant fact, to which the writer had not referred, 
in connexion with the early history of the Divine Dame, was men- 
tioned by Mr. Mac Whorter, that, when, after Gen. iv. 26, an 
antediluvian is introduced, as speaking of God, he uses Jehovah, 
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available with respect to other subjects besides the 
important questions mentioned above, but the writer 
has nowhere detected a reference to it, notwithstanding 
the abundance of citations in Mr. Macdonald's volumes. 
A word of explanation on this matter seemed necessary, 
lest the writer should appear to have borrowed, without 
acknowledgment, what he had, in fact, previously pub- 
lished. 

The subject discussed in the following pages is not one 
in which the learned exclusively are interested. It has 
been attempted, therefore, to render the argument 
generally intelligible to persons who may not be 
acquainted with the original languages of the Old 
Testament. 

The writer would only add, that, at the present 
time of questioning and doubt, the publication of 
this essay may not be altogether unseasonable, if it 
should point out any previously disregarded traces of 
the Divine hand, as discernible in the history of re- 
demption. 

T. T. 

London, April, 1861. 
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JEHOVAH THE EEDEEMEE GOD. 



i. 

Jehovah the Proper Name of the God of 
Israel. 

BY tracing a proper name to its origin, and disclosing 
the causes which gave it birth, interesting and im- 
portant results may be attained. The inquirer may find 
that a name which he had regarded, perhaps, as an arbi- 
trary combination of letters or sounds, is in reality full of 
significance, and when he views it in its proper relation 
to the circumstances which attended its development, it 
may open before him into a picture from antique life, or 
it may be found to contain a memento of some forgotten 
feud or ancient conquest ; or it may be changed into a 
memorial of the religion of a distant age — of its simple 
piety and unquestioning faith. Results such as these 
may be expected, if it is remembered that proper names 
are often more durable than other words. The forms 
of a language, in general, like a nation's current coin, 
may be changed, worn, and deteriorated by the use of 
successive generations, while proper names of deities, 
natural objects, and even men, exhibit, with scarcely 
diminished sharpness, the impress of a remote antiquity* 

B 
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It is not, perhaps, in an Oriental language, such as 
the Hebrew, that the most strikingly illustrative ex- 
amples of a distinguishing permanence in proper names 
would be sought ; for the languages, like the manners 
of the Orientals, are, as compared with those of western 
nations, less subject to change with the flow of time. 
Yet it is not difficult to find, in Hebrew, examples of the 
preservation of archaic forms only in these words ; and, 
as one of these, may be adduced our present subject, the 
proper name of the God of Israel, Jehovah ; since the 
verb from which it is derived had become, apparently, 
obsolete, even at the period when Genesis received its 
•present form. 

This venerable name might thus: well deserve atten- 
tive consideration as a memorial of the faith of an ex- 
tremely remote age> It has, however, other claims on 
our regard than those which it derives from its antiquity. 
Among these may be mentioned the fact that the first 
recorded instance of its employment was when Eve had 
'become a mother ; the prominence with, which it comes 
(forward in sacred history, when the Israelites are about 
: to be delivered from the house of bondage ; the feeling 
of awe with which it was regarded by the later Jews, as 
»being too sacred to be pronounced by mortal lips, and, 
above all, the fact that the Most High was pleased to 
, distinguish it as His proper name, and to associate it 
with a glory which He claimed as pre-eminently His 
own : "I am Jehovah, that is My name, and My glory 
will I not give to another, neither My praise to graven 
images." (Isa. xlii. 8.) 
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II. 

The Names Jehovah and Elohim in the 
Pentateuch. 

Much attention has been given recently to investiga- 
tions concerning the origin and significance of the name 
Jehovah, on account of the manner in which, in the 
Pentateuch, or at least in Genesis, the names of God are 
employed. It was observed that in some portions of 
Genesis the Deity is designated by the name Jehovah 
(English version, usually, " the Lord/') while in others 
this name is excluded, and in its stead appears Elohim 
(English version, " God.") It was seen, moreover, that 
there are some apparent discrepancies between portions 
thus distinguished ; the same events being referred to 
different causes, or related in a different manner. As an 
example may be mentioned the difference with respect 
to the number of animals which Noah was commanded 
to bring into the ark, as recorded in the Elohistic section 
(vi 9 — 22) and in the Jehovistio portion (vii. 1 — 8). In 
the former we read, "And of every living thing of all 
flesh, two of every sort shalt thou bring into the ark to 
keep them alive with thee ; they shall be male and 
female f but in the latter, " Of every clean beast thou 
shalt take to thee by sevens, the male and his female, 
and of beasts that are not clean by two, the male and 
his female." This difference, which, however, is capable 
of being very satisfactorily explained, would seem most 
naturally accounted for, by supposing that we have poi> 
tions of two narratives of the same events. But, if there 
are traces of pre-existing documents in Genesis, it would 

B % 
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seem difficult, if not impossible, always to distinguish 
them. Some evidence of this is afforded by the dis- 
crepant opinions which have been expressed with regard 
to the composition of Genesis. 

It is not necessary here even to indicate the successive 
phases of critical opinion which preceded the rise of the 
supplement-theory, since this theory seems to have pre- 
vailed over all its predecessors. According to this view 
of the origin of Genesis, two principal documents, or 
rather a pre-existing document and a supplement, form 
its basis. The older documeatf is supposed to be dis- 
tinguished by the use of Elohim, while the writer of the 
supplementary portions ethploys Jehovah. With re- 
spect to the age of the Jehovist, or writer of the supple- 
ment, various opinions have been entertained, inasmuch 
as his work is assigned by some critics to the reign of 
Solomon, or even a still later period, while others place 
him in the period of the Judges. It is supposed, more- 
over, that the Elohim document does not use the divine 
name Jehovah in Genesis in accordance with a represen- 
tation which it makes, as contained in Exodus, that the 
name Jehovah was unknown before the Exode. The 
passage referred to is Exod. vi. 3, "And I appeared unto 
Abraham, unto Isaac, and unto Jacob as El Shaddai, 
(English version, ' God Almighty,*) but with respect to 
my name Jehovah was I not known unto them." The 
supplement, it is supposed, in opposition to this state- 
ment, represents the patriarchs as employing the name 
Jehovah. 

In opposition, however, to any documentary, frag- 
mentary, or supplemeijtary hypothesis, it has been very 
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ably maintained that Genesis is connected throughout! 
and that it was composed by one author, Moses, who, in 
the use of the divine names, was guided by their signifi- 
cance, and the adaptation of each to the passages where 
they respectively occur, Elohim denoting, as is supposed, 
the more abstract idea of Deity, but Jehovah, the mani- 
festation of the divine power and perfections, especially 
to fallen man, by a personal God. This theory, how- 
ever, notwithstanding the ability with which it has 
been supported, is rendered improbable by the fanciful 
hypotheses to which it is necessary to have recourse in 
order to make out the correspondence between the 
meaning of the context and the signification of the 
divine names, and also by its involving an artificial 
construction of Genesis, altogether at variance with 
marks of simplicity of style which can scarcely fail to 
strike the reader. 

But though we are compelled to admit the proba- 
bility of the documentary origin of Genesis, yet this 
admission is quite consistent with the belief that Moses, 
acting under the influence of the Divine Spirit, edited 
ancient memorials, or made such extracts from them as 
were necessary for the instruction of the church through 
all ages; and to such editorship may be ascribed the 
general unity of purpose which, it may be readily ad- 
mitted, pervades the book. 

It will probably have been seen from what has been 
already said, that our present subject is closely con- 
nected with that of the authenticity of the Pentateuch. 
The decision at which we arrive with regard to the 
meaning of the Divine name Jehovah, and the age in; 
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which it originated, can scarcely fail to influence our 
conclusions respecting the trustworthiness of this por- 
tion of Sacred Writ If it can be shown that there are 
good reasons for the belief that the name Jehovah had 
its origin, not only previously to the Exodus, but even 
before the flood, and that the appearance of discrepancy 
between the representations of Genesis and Exodus re- 
sults from an erroneous view of the significance of the 
name Jehovah, then have we a powerful argument with 
which we may defend, not only the early origin of the 
Pentateuch, but even its historical truth. But, before 
we investigate the meaning df this Divine name, it may 
be desirable to give some account of the manner in 
which, probably, it assumed its present form, and to 
inquire what are to be regarded as its true form and 
pronunciation. 

in. 

Origin of the Form Jehovah. 

On opening a copy of the Hebrew Scriptures, as usually 
printed, we find lines of square-shaped characters, within, 
beneath, and above, which are small marks or signs of dif- 
ferent forms. The large square-shaped characters are 
consonants. Of the smaller marks, some serve as points 
and accents, but by far the larger number represent vowels. 
The square-shaped consonants were, it is believed, in- 
troduced at a comparatively late period, characters of a 
more irregular form having been previously used. The 
square characters, however, were probably employed in 
the time of our Lord. Of this the words of Matt. v. 18 
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are regarded as affording conclusive evidence, since the* 
word rendered in the Eng. ver. "jot" (lura) denotes: 
the smallest of the square characters (•»), and the words 
rendered "one tittle" (fi(a icepaia) are considered as re-: 
ferring to the points by which certain of the square 
letters are distinguished. At present, however, we are: 
chiefly concerned with the vowel signs which are 
believed to have had a much later origin. The repre- 
sentation of the language by consonants only may have 
occasioned no difficulty while Hebrew was a living Ian* 
guage ; but when it had ceased to be spoken, there was- 
obviously a danger lest its true pronunciation should 
be lost. It would seem that, to prevent this, the Jewish 
doctors devised the system of vowel-points, which was 
designed to register even ininute differences of sound. 
It would appear, however, that the commencement of 
this system was not made before about the seventh 
century of the Christian era. Before this time a con- 
siderable body of emendations of the text, and of read- 
ings on various grounds deemed preferable, was collected, 
and acquired such authority as to be used in the read- 
ing of the synagogue lessons. The Jewish scribes, 
however, scrupulously avoided introducing these emen- 
dations into the received text, but inserted them in the 
margin. In applying the vowel-signs, however, they 
were especially anxious to present the text as it was 
read, and when a word, as read, differed from a word, 
as written, retaining the consonants of the written word 
they applied to them the vowels belonging to the 
Word substituted for it in reading, though the word to^ 
which these vowels were applied might become, if taken 
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with this appendage, meaningless and unpronounce- 
able. 

The awe with which the later Jews regarded the 
name Jehovah has been already mentioned. They re- 
garded the words of Lev. xxiv. 1 6, not as prohibiting only 
a profane employment of the Divine name, but as inter- 
dicting the ordinary use of it. The Septuagint translates 
the verse thus: "Let him who names the name of the Lord 
assuredly be put to death : let all the congregation of 
Israel stone him with stones, whether he be a stranger, 
or a native ; when he names the name of the Lord, 
let him die."* The Talmud denounced the man who 
should utter this awful name. It is asserted, however, 
that it was pronounced by the high priest on the great 
day of atonement, or that it was lawful even for the 
priests to use it, in accordance with the words of Num. 
vi 27, "And they shall put My name upon the children 
of Israel ; and I will bless them/' Philo says, that to 
hear or utter this name was lawful only for those whose 
ears and tongue were purified by wisdom, and for them 
only in the holy places. The pronunciation of the 
Divine name by the high priest is said to have ceased 
with Simeon the Just In the Mishna a son of Kamzar 
is condemned, on account of his unwillingness to teach 
his art or manner of writing. According to rabbinical 
comments, he was able, using four pens at once, to form 
with them the four consonants of the Divine name. But 
this does not teach anything with regard to the true 

* 'Qvofidfav tA Zvopa Kvpiov, Bavarip OavaTovvOca' XiOois Xtdo/3o- 
XetVco avrbv iraxra q ovvaywyr) 'l<rparj\' iav tc irpoOrikvros iav re 
<tvr6x$av, ev t$ ovopdvai avrov to Zvopa Kvpiov, reXevraroi. ' 
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pronunciation.* This probably had long been lost On 
this point, Josephus gives us no information. He states 
that* concerning the- Divine name, he was not permitted 
to speak. 

Now, since in reading the text it would be requisite 
to substitute some other word for the sacred name, it 
follows that the scribes, in accordance with their rule, 
would apply to. the consonants of Jehovah the vowels of 
the word substituted for it in reading. We are at no 
loss to discover the word almost invariably thus em- 
ployed. For more than two thousand years, as the Sep- 
tuagibt affords evidence to show, the Jews have been 
accustomed to substitute for Jehovah, or rather for 
its consonants, ^*TK (Adonai), and it is the vowels of 
the latter word, as is generally admitted, those found in 
rrtiT ( Yehovah) represent. 

. In addition to the argument derivable from the ren- 
dering of the Septuagint (Kvpiog), only two facts need 
here be adduced,, to show that the vowels of Jehovah do 
not really belong to the wordl (1.) The word Jehovah is, 
in Hebrew, anomalous and unmeaning. (2.) In certain 
passages, where an awkwardness would arise from the 
repetition of Adonai — that is, where that word occurs 
in combination with Jehovah — the vowel points of Je- 
hovah are changed for those of Elohim, giving rise to 
the combination rrtiT ^tf (Adonai Yehovih), but 
Representing in reality the reading D^rfttf ^*7K (Adonai 
Elohim). 

* The writer of the article " Jehovah," in Smith's Dictionary 
(W. A. Wright, B.A.), appears, however, to take a different view of 
the passage of the Mishna in question (Yoma, iii., § 11). 
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If the reader is not acquainted with Hebrew, he may,: 
perhaps, receive a clearer idea of the manner in which 
the change from Tehovah to Yehovih, is effected, if the: 
consonants of Yehovah are represented by larger Roman 
capitals, and its vowels by smaller letters, as below : — 

YHVH njp? 

B A 

In the same way, Yehovih may be represented : — 

YHVH n)rv 

B I 

The nature of the change may be thus clearly seen. It 
should be observed, however, that the E under the first 
letter of Yehovah does not represent the same Hebrew 
sign as the E under the corresponding letter of Yehovih, 
though it is not easy to give a more accurate indication. 
The facts which have been adduced may be regarded 
as certainly proving that the pronunciation Jehovah is 
incorrect The question then presents itself, What is 
the true pronunciation of the Divine name ? — what was 
its original form ? 

IV. 

Probably true Form of the Divine Name. 

The statements of ancient writers with regard to the 
form and pronunciation of the Divine name are so un- 
satisfactory, as to make it unnecessary here to quote 
them.* It is in the sacred text itself, that the most im- 

* The reader may be referred to Hengstenberg's erudite dis- 
sertation on the names of God, in his work on the Genuineness 
qf the Pentateuch. ; 
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portant evidence is found. In Exod. iii. we have 
unquestionably an explanation or illustration of the 
name Jehovah. It can scarcely be denied that the 
rrrm Ehyeh (English version, "I AM") of ver. 14, is 
designed to be taken as equivalent to the JiirP Je/io- 
vah of the 15th verse. Now the word Ehyeh rPil8 
is the first person of the future of the verb rPH " to 
be ;* and this would naturally lead to the inference that 
HTTP (Jehovah) must also be the future of mn a 
verb of the same meaning as that from which Ehyeh 
is derived. Now, 7VRV (Jehovah), supposing it to 
be the future, would be not the first, but the third person. 
For such a change, however, a most satisfactory cause 
Can be assigned. The third person is changed for the 
first, since He speaks to whom the name belongs ; but 
the first person is (ver. 15) again changed for the third, 
lest> perhaps, the name should not be recognised by the 
Israelites. If this be admitted, we may regard as the 
true pointing and pronunciation of the Divine name, 
TTSJV (Yahveh), or TW\V (Yahaveh) — a conclusion in 
which scholars of the highest distinction concur, and 
which may now be considered as firmly established. 

But though the pronunciation Jehovah is to be re- 
garded as false, since it has become venerable by long- 
continued use, it seems scarcely desirable to exchange it 
for the more accurate Yahveh. We may retain the 
usual form, even though we have te attaoh to it a new 
significance. 

It seems necessary that a word or two should here be 
said with reference to the expression of time by the two 
Hebrew tenses. In both of these tenses, a distinction of 
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persons is made, by affixing to a verbal form what are 
probably shortened personal pronouns. In one of them 
(the preterite), the indications of person are invariably 
placed last ; and thus, this tense naturally denotes an 
action which has ended or is complete, since when an 
action is past, attention is directed rather to the result of 
the action than to the, agent.' But in the other tense 
(the future), indications of person are prefixed ; and thus 
it seems to point to a more vivid conception of the agent 
or subject. Now, in conceiving the present or the future, 
the activity of the agent is regarded as being exerted, 
and the prominence with which the agent or subject 
thus comes forward is fitly represented by prefixing 
person-indications. The Hebrew "future" accordingly 
denotes the energy or activity of the agent or subject; 
but whether it represents present or strictly future time, 
can generally be determined only by considering the 
circumstances attending its employment. The Hebrew 
future, it may be added*, is used also, naturally, in nar- 
ratives of the past, where the continuance of a state or 
action is to be described. It is only, however, of the 
former significations of the tense that we have now to 
speak ; and so far aa the form TX)7V Yahveh, is 
concerned, it may denote either the present (He who is), 
or the future (He who will be) : but which of these is to 
be regarded as the true signification, other considerations 
may enable us to determine. 

What has been said with reference to the true form 
and literal signification of the word Jehovah, may enable 
the reader to appreciate some of the more important in- 
terpretations of the Divine name. 
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Interpretations of the Divine Name. 

The opinion has very widely prevailed, that Jehovah 
denotes the essential and unchanging being of God, who 
is "the first and the last/' " the same yesterday, to-day, 
and for ever." In accordance with this view, the words 
of Exod. iii. 14, TVtlti "WarPi! N are translated, as in 
the English version, "I AM THAT I AM ;" or as the 
Septuagint renders them, 'Eyw tlfju 6 "Gv, " I am THE 
Being." 

In considering this interpretation, we may ask, (1.) 
Whether it satisfies the words of Exod. iii. 14, taken by 
themselves, and (2) whether it is in congruity with the 
circumstances attending their utterance. 

With respect to the first of these questions, it may 
be stated that, although the " future " tense, as here 
employed, may be used in describing present time, yet 
that it is doubtful whether the combination ittftf JTHN 
rrnK Ehyeh asher Ehyeh would have been the best 
adapted to denote the essential being of God. The 
rrntf ")ttftf asher Ehyeh (that I am) seems superfluous. 
Would not the idea in question have been expressed 
more clearly by the words, And God said unto Moses, 
Ehyeh (I am) is my name. And He said, Thus shalt 
thou speak unto the children of Israel, Ehyeh (I am) 
hath sent me unto you ? 

In considering the second question, the difficulties 
which present themselves are far more serious. The 
idea of essential being, or self-existence, seems out of 
•harmony with the anthropomorphic representations of 
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the Deity contained in Genesis and Exodus, and we may 
well believe that it would have been unintelligible to 
the Israelites when they left Egypt But further (and 
this is still more important), however true may be the 
t doctrine of God's essential being, the announcement of 
it seems to have no connexion, either with the distress 
.which the Israelites were enduring, or their deliverance, 
which was about to be effected. And yet from the tenor 
of the narrative, we might expect that there is some 
.special fitness in the revelation of God as Jehovah at 
this crisis in Israel's history. And this appears still 
more clearly in Exod. vi. 2 — 8, where the revelation of 
,God as Jehovah to Israel is contrasted with His mani- 
festation of Himself to the patriarchs Abraham, Isaac, 
and Jacob, as El-Shaddai, and where the deliverance of 
Israel is distinctly connected with the fact that their 
, God is Jehovah. 

The idea that Jehovah denotes essential, unchanging 
being, derives little support from Hos. xii. 4 — 6 and 
MaL iii. 6. From the first of these passages it would 
appear that the Angel who wrestled with Jacob at 
.Peniel, and who spoke through the patriarch with his 
descendants at Bethel, was Jehovah the God of hosts; 
that " Jehovah is His memorial." If ver. 5 is taken in 
connexion with the context, the idea that Jehovah de- 
notes essential being appears unsuitable, since it would 
seem that the fact that the God of the Israelites was 
Jehovah had some connexion with the gracious pro- 
mises .made at Bethel, and also that it afforded a reason 
why the Israelites should be exhorted by the prophet to 
_" turn to God " to " keep mercy and judgment" Simi- 
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Iarly in Mai. iiL 6, we find the declaration, " I am Je- 
hovah, I change not/' adduced as a reason why the 
children of Jacob were "not consumed," notwithstanding 
their transgressions. 

We have perhaps in the words of Rev. i. 4, 8 ; iv. 8-; 
.xi. 17, 6 &v Koi 6 ^v Kai 6 tpxofJisvog , "who is, and who 
was, and who is to come," a designation of continued 
being ; but it is not stated in either of these passages that 
the words in question truly express the meaning of Jeho- 
vah. The author of the Apocalypse may use them simply 
as an ordinary and well-understood description of the 
Eternal God, like the declaration that the Lord is " the 
Alpha and Omega," an expression the precise equivalent 
to which is not found in the Old Testament. The 
words of i 8 seem to furnish some evidence that the 
phrase in question is probably so used ; for we find that 
together with it 6 Kvpiog (the Lord) is employed, and 
thfese words in the New Testament are commonly em>- 
ployed to represent Jehovah. 

'*■ It is not necessary to determine the reason why the 
Septuagint translator rendered the words of Exod. iiL 14 
in the manner which has been stated ; whether, as Mr. 
•MacWhorter suggests (Bib. Sac., Jan. 1857), the trans- 
lator was influenced by a philosophical bias, or whether 
it is to Egyptian rather than Grecian influence that the 
*TQndering is attributable.* It may be observed, how- 
ever, that, if at the time when the translation was made, 
.a superstitious fear of pronouncing the Divine name had 

t • The tendency which led to the modification of anthropomorphic 
'expressions in Gen. vi. 6, and elsewhere, probably influenced the 
translation of both Gen.iv:. 1, and Exod. iii. 14. 
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arisen, we might not unreasonably expect to find to- 
gether with such superstition, ignorance, or imperfect 
knowledge, of the true signification of Jehovah. 

Dismissing the idea that Jehovah expresses mere 
abstract existence, we have to notice another interpre- 
tation of the Divine name which regards it as denoting, 
so to speak, the concrete Deity, the God who comes for- 
ward and displays His perfections to fallen man in out- 
ward acts. It is thus, as Jehovah, that God redeems 
Israel from Egypt ; that He enters into covenant with 
them ; that they become His people, and He their Pro- 
tector and King. By thus acting He manifests to Israel 
what He is.* 

But it may be objected that this view of the Divine 
name cannot be fairly deduced from Scripture. It 
would rather seem to have originated from its being 
seen that the representations of Scripture show that this 
name points to some positive qualities of the Divine 
nature ; and thus the notion of abstract being, or self- 
existence, was modified in order more nearly to suit the 
passages in question. 

We have yet to notice another interpretation in which 
the idea of being passes still more into the background. 
The Divine name is regarded as properly future, and as 
denoting becoming rather than being. Jehovah (He 
who will become) is the God who through all ages 



* " If we look now at the meaning of the name, we readily per- 
ceive that the author does not assign it so much the abstract idea of 
eternal s existence, as that rather of the concrete existence of God, 
and his disposition towards Israel, his permanent close relationship 
to them." — Havernick's Introd. to Pent., § 9, Thomson's transl. 
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always proposes a new revelation of Himself — the God! 
of historical revelation — who manages all things accord- 
ing to His unfettered choice, and by whose independent 
will, history is governed. In the Old Testament the 
Divine name Jehovah looks through successive manifes- 
tations of the Deity onward to the incarnation ; but it 
disappears in the New Testament, since here all desire 
is appeased, and we have a present God. Elohim is the 
God of the Beginning and End ; Jehovah is the God 
of the Middle. Between the Beginning and End lies 
the kingdom of grace, a long history, whose essential 
substance is Redemption, and where God is manifested 
as Jehovah, "in a word, God the Redeemer."* 

With respect to this explanation of the Divine name, 
it may be observed, that although the idea that Jehovah 
denotes God the Redeemer is arrived at in too circuitous. 
a manner, yet is that idea in accordance with Exod. vi. 
and many other passages of Scripture. And if Jeho-, 
vah always looks forward to a new manifestation of 
God's power or love, we can see a reason why it should 
come forward prominently before the Exodus, since such 
a manifestation was then about to take place. 

It should be observed that the connexion of the 
Divine name with mercy did not altogether escape the 
notice even of the rabbinical writers. Ainsworth,f in 



* Delitzsch, Die Genesis ausgelegt ; Baumgarten, Theol. 
Comm. The interpretations of the Divine name given by these two 
theologians may, on account of their mutual resemblance, be com- 
bined; though they are not, perhaps, in all respects precisely 
identical. 

f Annotations upon the Five Books of Moses, &c. 



18 JEHOVAH THE REDEEMER GOD. 

his note on the words "What is His name V of Exod. iii. 
13, says, "This may imply, after what manner, and to 
what end, God had now appeared ; whether for mercy 
or judgment For God by names manifesteth His works, 
as after appeareth in Exod. vi. 3. So the Hebrews 
teach (in Elle shemoth rahba, upon this place) that when 
God judgelh His creatures, He is called Elohim (God), 
when He warreth against the wicked He is called Sabaoth 
(Lord of hosts), when He doth mercy unto the world 
He is called Jehovah, as in Exod. xxxiv. 6, Jehovah, 
Jehovah, God merciful and gracious" Baumgarten 
remarks, with reference to the rabbinical distinction 
between Elohim and Jehovah, which regards the former 
as the name of judgment, and the latter as the name of 
grace, that it is quite just, if limited to the period sub- 
sequent to the fall 

It seems scarcely necessary to detain the reader with 
other * interpretations of the Divine name which have 
been proposed. We would rather pass on to investigate 
its history as exhibited in the* Old Testament. It may 
be premised, however, that in so doing we assume that 
the earlier chapters of Genesis contain historical truth, 
and although the reader mpy be strongly prepossessed 
in favour of some other view of this portion of Scripture, 
he will yet perhaps, for the sake of the argument, allow 
the use of this hypothesis. It may then be shown that the 
statements of Genesis and Exodus concerning the Divine 
name are so consistent and harmonious as to afford 
powerful evidence that our hypothesis is true. 
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VI. 

First Employment of the Name Jehovah. 

Adam and Eve, after they were expelled from 
the garden of delights, we may well believe, often 
pondered the mysterious prediction concerning the 
rt Seed of the woman ;" u I will put enmity between 
thee and the woman, and between thy seed and her 
seed : it (or he) shall attack thy head, and thou shalt 
attack his heel." The gloom which would arise when 
they thought of the happiness which they had forfeited ; 
of the displeasure of their gracious Creator, and of the 
penalty which still awaited them, was probably relieved 
Only by the ray of light which this promise afforded. 
It would thus become the centre around which their 
most fondly cherished hopes would cluster, and the 
theme upon which, more than all others, they would de- 
light to converse.* A little reflection will probably 
suffice to show that if they looked forward to 
a personal deliverer, and discoursed frequently con* 
cerning his advent, they would not only naturally, 
but necessarily, give some name to the object of 
their hope. Such a name might be expected, not 
only to represent their belief that the promise 
would be fulfilled, but also to be in harmony 
with the indistinctness of the terms in which it is ex- 
pressed. Perhaps no name can comply with these con- 
ditions more closely than Jehovah, or Yahveh, taken as 
properly future, " He who shall be." This name would 

* See Dr. Pye Smith's Scripture Testimony, 4th edition, p. 155. 
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not, however, indicate that the Deliverer was to be a 
Divine Person, for of this the promise contained no 
mention ; and there appears to be no evidence that it 
had been yet revealed to Adam and Eve. 

This view of the origin of the name Jehovah agrees 
with the fact already mentioned, that the first recorded 
instance of its employment was after the birth of Cain. 
If the mind of Eve had been intensely occupied with 
the promise, it was natural that she should suppose, 
when she became a mother, that she had received its 
fulfilment, and, giving vent to her feelings, should ex- 
claim, " I possess a man, even Jehovah \" 

But though this is an accurate translation of the words 
of Eve, as recorded in Gen. iv. 1, yet translators and 
interpreters have by no means universally adopted it 
This fact admits of easy explanation. Jehovah was 
supposed to be here, as elsewhere, a name of God, and 
it was considered altogether incredible that Eve should 
regard her babe as being indeed the Creator of the world. 
A departure from the natural and obvious construction 
of the words was therefore considered necessary. Thus 
Delitzsch says that the words of Eve "might grammatically, 
very well signify, I have brought forth a man, Jehovah ; 
for after one accusative is frequently found another with 
/IK giving a closer definition, vi. 10, xxvi. 34, while 
iTTlN does not elsewhere occur in the sense, 'with 
Jehovah/ but instead of this Dt6n"EU7 1 Sam. 
xiv. 45. Eve would, then, in disappointed expectation, 
regard the man child which she had brought into the 
world as Jehovah become man; but the knowledge 
that Jehovah Himself would become man has been 
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through the promise iii. 15, by no means rendered pos- 
sible/'* Accordingly we find in the English version, 
"I have gotten a man from the Lord," while, 
the Septuagint gives, as the meaning, 'Eicrijaajuiji/ 
avOpwirov Sia rov Gcov " I acquired a man through 
God," and similarly the words are now often rendered, 
"I have obtained a man by the help of Jehovah/' Still 
we are not without authority in support of the strictly 
grammatical rendering. The Syriac Peshito and the 
Targum of Pseudo- Jonathan take the words "man" and 
" Jehovah," as in apposition, as denoting the same per- 
son. Among the modern interpreters who have adopted 
the same view, may be mentioned the late Dr. Pye 
Smith, who conscientiously adhered to the more gram- 
matical rendering, notwithstanding the difficulty which 
resulted from Jehovah being regarded as from the first 
a Divine name. This difficulty, however, disappears 
when we regard Jehovah as not originally a Divine name, 
but as simply denoting the Deliverer of the first promise, 
the Seed of the woman. 

But, it may be asked, is not this a fanciful hypothesis 
unsanctioned by the primeval records ? To this it may 
be replied that the third and fourth chapters of Genesis 
furnish very satisfactory evidence in support of our 
position. When Eve is represented as speaking of God, 
she never elsewhere employs Jehovah. Although 
Jehovah is used in the narrative generally as a Divine 
name, no sooner does Eve speak than this name disap- 
pears. Thus, in the fourth chapter, Jehovah is employed 

* Die Genesis ausgelegt> p. 147* 
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throughout with the exception of the words of Eve con- 
tained in verse 25, " For Elohim hath appointed me 
another seed instead of Abel, for Cain slew trim." But 
the most important testimony is that furnished by the 
narrative of the temptation and fall in the third chapter. 
The change of the Divine name is here so marked as to 
leave no doubt of its being intentional. Jehovah Elohim 
(English version, the Lord God) is at first used, but, 
when the Serpent addresses Eve, Jehovah is at once 
dropped :— 

" And the Serpent was more crafty than any wild 
beast which Jehovah Elohim had made. And he said 
unto the womau, Has Elohim even *aid, Ye shall not 
eat of any tree of the garden? And the woman said 
unto the Serpent, Of the fruit of the trees of the garden 
we may eat : but of the fruit of the tree which is in the 
midst of the garden Elohim has said, Ye shall not eat 
of it, neither shall ye touch it, lest ye die. And the 
Serpent said unto the woman, Ye shall not die indeed ; 
for Elohim knows that when you eat of it, your 
eyes will be opened, and you will be like Elohim 
knowing good and evil." (iii. 1 — 5.) Passing over the 
sixth and seventh verses, in which the Deity is not 
named, we find the use of Jehovah Elohim resumed in 
verse 8. "And they heard the voice of Jehovah 
Elohim walking in the garden in the cool of the day. 
And Adam and his wife hid themselves from the pre- 
sence of Jehovah Elohim in the midst of the tiees of 
the garden." 

This remarkable variation would seem designed ex- 
pressly to show that Jehovah was not at first a name of 
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God. It is true other explanations have been proposed, 
as that it would have been profane to put the holy 
name Jehovah into the mouth of the serpent,* or, 
that it was a master-stroke of policy on the part of the 
tempter to keep out of view the name Jehovah.f But 
these explanations, whatever merit they might otherwise 
possess, are obviously unsuitable to iv. 25, and it seems 
scarcely possible to suggest an adequate cause other than 
that it was the intention of the writer to teach that 
Jehovah was not at first a name of God. But the 
question presents itself, When did it become so ? Does 
the sacred record contain any note of the time when 
Jehovah was transferred to God ? Of this we may not 
unreasonably expect to find some indication, if the in- 
tention of the writer was as we have concluded. 



VIL 

Jehovah a Divine Name in the Days of Enos. 

The last verse of the fourth chapter of Genesis is trans- 
lated in the English version, " And to Seth, to him also 
there was born a son ; and he called his name Enos : 
then began men to call upon the name of the Lord." 
The last words of this verse have greatly embarrassed 
translators and commentators, who have evinced their 
perplexity by a variety of renderings and interpretations. 
The Septuagint, and some other of the ancient versions, 
take the words as referring, not to men in general, but to 

* Kalisch. 
f Hengsteuberg, Genuineness of the Pentateuch. 



24 JEHOVAH THE REDEEMER GOD, 

JEnos, who "hoped to call on the name of the Lorct 
God," or, who "began to call on the name of the Lord." 
•Others regard the passage as teaching that then men 
began to be called by the name of Jehovah, that is, " sons 
of God." Others, that the worship of Jehovah began 
now to be celebrated in more solemn form ; others, that 
it points to a profane use of the name Jehovah, or to 
a defection from the true God. It is not difficult to find 
a cause for this variety. The more natural renderings 
of the words, " Then they began to call on the name of 
Jehovah/' or, " then they began to call by the name 
Jehovah," might well seem embarrassing, if not inex- 
plicable, unless the facts connected with the use of the 
Divine names in the third and fourth chapters of Genesis 
were taken into account. But if we view the passage in 
connexion with the previous discriminating use of the 
Divine names, its meaning may become apparent. It 
scarcely admits of doubt that it points to the period 
when God was first worshipped as Jehovah, in conse- 
quence probably of His having been pleased to reveal 
the fact that He Himself would be the* Deliverer of man. 
Of the renderings given above, the first, "then they 
began to call on the name of Jehovah," is in conformity 
with the usual meaning of * Dtfto N*-)p, but the second, 
" then they began to call by the name Jehovah," may 
be defended by a reference to Isa. xliii. 1, and xlv. 4, 
and other passages. But from both renderings the same 
general sense may be elicited — that God was, in the 
days of Enos, first known as Jehovah. In accordance 
with this is the fact that when next an antediluvian is 
represented as speaking of God, he employs Jehovah. 
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"And Lamech lived a hundred and eighty-two years, 
and begat a son ; and he called his name Noah, saying, 
* This shall comfort us from our work, and from the toil 
of our hands ; from the ground which Jehovah 
cursed.' " 

VIII. 

The Antediluvian Theocracy. 

It may not be superfluous to say here a few words 
with respect to the probable existence of an antediluvian 
theocracy. That " the sons of God/' mentioned in the 
sixth chapter of Genesis, were the pious descendants of 
Seth, is an opinion which has been long regarded as 
probable. There are, however, in the primeval history, 
indications which may lead us to conclude that more is 
implied in the designation " the sons of God," than piety 
superior to that of other men, if, indeed, this is at all 
intended.* It seems not improbable that, like the 

* As the nature of " the sons of God," of Gen. vi. 1, is not un- 
commonly called in question, several considerations tending to show 
the probability that they were men, may be adduced. First, the 
apparent opposition between " the sons of God" and " the daughters 
of men" does not preclude the possibility of the former being a 
designation of a particular class of men, and the latter, that of the 
daughters of men in general — of other men (comp. Judg. xvi. 7 ; 
xviii. 28; Psalm lxxiii. 5). Secondly, the context agrees well 
with this view. The first verse of chap. vi. seems to connect itself 
with the statement which concludes chap, iv., where angels are cer- 
tainly not intended. And chap, v., even if it is a distinct document, 
Was not improbably inserted to explain who " the sons of God" were. 
^Thirdly, the withdrawal of the Divine Spirit from men appears 
closely connected with what precedes, and may be regarded as the 
punishment to be inflicted on " the sons of God," on account of the 
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Israelites, " the sons of God" were separated from other 
men by divinely appointed rites and observances. Ifc 
support of this assertion, the mention of the distinction 
between clean and unclean animals (vii. 2, 8) may bfe 
adduced ; as well as of the displeasure of the Most High, 
displayed after the intermarriage of " the sons of God" 
with " the daughters of men." This displeasure seems 
most easily accounted for, by supposing that the union 
in question was a violation of an express command ; that, 
as the Israelites were not permitted to form alliances 
with the people of Canaan, so " the sons of God" were 
strictly prohibited from intermarrying with the rest of 
mankind. 

That the distinction between clean and unclean ani- 



alliauce which they had contracted- Fourthly, the respite of a hun- 
dred and twenty years cannot so well be accounted for, if the passage 
is regarded as teaching the commerce of spiritual beings with women. 
Even if we could admit the possibility of such intercourse (but see 
Matt. xxii. 30; Mark xii. 25; Luke xx. 36), might we not rather 
suppose that the Holy One would have immediately interposed, than 
that the interposition should have been deferred for one hundred and 
twenty years ? Was not this interval a period during which " the 
sons of God" might have repented P Fifthly, the testimony of 
vi. 11, 12, is important; God saw that all flesh had corrupted its 
way on the earth. 

It does not seem desirable here to inquire whether angels may 
not, in a previous stage of existence (comp. 1 Cor. xv. 46), have 
possessed material bodies and corresponding passions and appetites. 
Analogy does not appear, however, to render such an opinion alto- 
gether improbable (com p. Biblical Review, Jan. 1848: Art. 
" Sketches of the Doctrine of Angels.") Still, the scope of the ante- 
diluvian history seems certainly to require us to regard " the sons of 
God," and " the daughters of men," as having a common origin, but 
the former as representing the kingdom of God, established in oppo- 
sition to the manifestation of evil. 
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xpals had reference to their use as food, and not to their 
employment in sacrifice, is rendered probable by a com- 
parison of Gen. vi. 19, 20, 21, with vii. 2, 3. In the 
first of these passages Noah is directed to take into the 
ark a pair of every kind of animals, no distinction being 
made between the clean and the unclean, and also to 
take " of all food which is (or may be) eaten/' In the 
Becond passage the direction respecting food is omitted, 
"but Noah is ordered to take clean animals by sevens, 
and therefore we may not improbably infer that a por- 
tion of this larger number of clean animals was to be 
used as food. 

Again ; a new world rose from the waters of the flood, 
and God then made a new covenant with man. The ante- 
diluvian theocracy, if it existed, had passed away. Now 
if the distinction between the clean and unclean was 
designed to separate " the sons of God" from the rest of 
men, we may not unreasonably expect to find some in- 
dication that, after the flood, it was abolished. This 
expectation is met by the words of Gen. ix. 1 — 4, " And 
God blessed Noah and his sons, and said unto them, Be 
fruitful, and multiply, and fill the earth ; and the fear 
of you, and the dread of you, shall be on all the beasts 
of the earth, and on all the birds of heaven ; on all the 
creeping things with which the earth swarms, and on 
all the fishes of the sea: into your hand are they 
given. Every creeping thing that liveth shall be yours 
as food; as the green herb do I give you all; only 
flesh with its life, its blood, ye shall not eat" 

If we suppose that this passage contains the first grant 
of animal food to man, it seems scarcely possible to ao- 
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count for the use of the words ttfDT bl " every creep- 
ing thing/' and for the emphasis which is laid on the 
universality of the grant. But the difficulty passes 
away, if we take into account the previous mention of 
clean and unclean animals, and also the altered circum* 
stances of the postdiluvians. 

That the consecration of an antediluvian theocratic 
people was connected with the first calling on (or by) 
Jehovah, is rendered probable by the fact that God 
again assumed the name Jehovah when He was about to 
bring out the Israelites from Egypt ; to separate them 
from other men, and to seal them as his peculiar treasure. 
,Now if God bore the name Jehovah, in the antediluvian 
period, as being then, in a special sense, the God of a 
chosen people, there would be none, after the flood, to 
whom God would sustain the relation denoted by this 
Divine name. And here, again, we have the evidence 
of Scripture. For Exod. vi. 4, expressly states that, 
with respect to His name Jehovah, God was not known 
to Abraham, Isaac, and Jacob. 



IX. 

The Use of the Divine Name by the Patriarchs. 

But still it seems improbable that the use of 
the name Jehovah would be discontinued during the 
patriarchal period, even though there should be no 
chosen people to whom God as Jehovah should sustain 
a special relation. The name might be employed,, even 
if it did not fully retain its ancient significance. Ac- 
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cordingly we find each of the patriarchs, Abraham, 
Isaac, and Jacob, using the name Jehovah. 

It is perhaps necessary to notice only three occasions 
on which, during the patriarchal period, the Divine 
name was employed. 

In the blessing of Noah (Gen. ix. 26,) Jehovah is 
blessed as the God of Shem ; and the distinction thus 
made between Shem and Japheth is in accordance with 
the view of the Divine name which has been proposed, 
since it was to a part of Shem's posterity that the next 
great revelation of God as the Deliverer was to be made, : 
and it was from Shem that the Redeemer of mankind 
was destined to proceed. 

The place where the great trial of Abraham's faith 
occurred was called, (English version,) "Jehovah-jireh, as 
it is said to this day, In the mount of the Lord it shall 
be seen." It is not easy, or perhaps possible, to deter- 
mine the true rendering and interpretation of these 
words ; but the interposition of Jehovah to rescue Isaac, 
and the fact that this Divine name is connected with 
the scene of deliverance, are worthy of notice. 

In the prophetic blessing of Jacob, (Gen. xlix.,) after 
{he prediction concerning Dan, we find the words, " I 
have waited for thy salvation, Jehovah." This exclama- 
tion has been long regarded as showing Jacob's faith in 
the coming Messiah. It at least furnishes an additional 
instance of the idea of deliverance being associated with 
the name Jehovah. 

' If Jehovah was the name by which God was known 
in Patriarchal times as the deliverer of men, we gain a 
new view of the faith of the patriarchs. Their confidence 
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in Jehovah was not simply a belief that He would 'be- 
stow the temporal blessings which He had promised, but 
was essentially the same faith as that of the later church ; 
faith in the Redeemer of the world whom they would 
see in Jehovah who made the promises. And this is in 
harmony with the words of our Lord, " Abraham re- 
jpiced (or earnestly desired) to see my day : and he saw 
it, and was glad." (John viii. 56.) With regard to this 
passage, Hengstenberg says, " Jesus saw Abraham, and 
Abraham saw Jesus. Not the person, but the day of 
Christ was future to Abraham. And this can be ex- 
plained only by Jesus being concealed behind Jehovah 
who appeared to him, and gave him the promise, that 
in him and his seed all the nations of the earth should 
be blessed/'* 

X. 

The Angel of Jehovah. 

A consideration of the faith of the patriarchs, and 
of the Divine communications made to them, naturally 
leads to the inquiry, Who was the Malak Yehorah, or 
Angel of Jehovah, of the Pentateuch and earlier his- 
torical books ? 

That this Angel was not a created angel who acted 
as the mouth-piece of Jehovah, but that He was the 
Divine Person who, in the fulness of time, became in- 
carnate to redeem the world, has been long maintained. 
The arguments which may be* adduced in support of 
this position are most cogent. 

* Christology % vol. i. p. 41, ClarkVlib. 
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The Angel who appears to Hagar in her distress, 
"by the fountain in the way to Shur," promises to 
sender her descendants exceedingly numerous. He 
would thus seem to possess the creative power of 
God ; and He is accordingly identified with Jehovah. 
(Gen. xvi.) 

He identifies Himself with God, when He restrains 
the hand of Abraham uplifted to slay his son. 
(Gen. xxii.) 

The same. Angel, it should seem, though the full de- 
signation Malak Yehovah is not employed, redeems 
Jacob from all evil, and is the God whose bounty feeds 
the patriarch. (Gen. xlviii. 15, 16.) 

He appears to Moses in the flaming bush, and becomes 
the guide of the Israelites through the desert. Jehovah's 
name is in Him (Ex. xxiii. 21), and when this Angel is 
present with Israel, Jehovah is present ; which would 
not have been the case, if Israel had been under the 
guidance of another angel. (Ex. xxxiii.) 

The Angel of Jehovah appears to Gideon, and pro- 
mises to aid him in attacking the Midianites. Here 
4gain the narrative exchanges the designation, " the 
Angel of Jehovah*" for Jehovah. (Judg. vi.) 

The Angel of Jehovah predicts to Manoah's wife the 
tyirth of Samson, and though, while Manoah does not 
know that He is the Angel of Jehovah, He does not con- 
seat to partake of the food Manoah offers to prepare, 
yet when He has announced that His name is Pill or 
Wonderful, He accepts the kid Manoah offers, ascending 
iijL the flame of the sacrifice to heaven. (Judg. xiii.) The 
nagae Pili, it would seem, from a comparison of Isaiah 
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ix. 6, was a recognised designation of Jehovah, or of 
the Messiah. 

The words of Hosea xii. 4 — 6, which appear to iden- 
tify the Angel of Jehovah with Jehovah the God of 
hosts, have been already noticed. Especially important 
is the prediction of Mai. iii. 1, "And suddenly the Lord 
whom ye seek, shall come to His temple, even the 
Angel of the covenant whom ye desire." This predic- 
tion seems to refer to a longing for Messiah's advent, as 
existing in the days of the prophet. The longed-for 
Angel of the covenant can surely be no other than the 
Angel of Jehovah who guided the Israelites in the 
desert, and with whom, and through whom, the covenant 
was made. 

If the view of the Divine name proposed in the pre- 
cedingpages is true, God, by adopting the name Jehovah, 
gave a pledge that He would accomplish the work of 
Redemption. In the manifestation of the Angel of 
Jehovah there seems to be a further unfolding of 
the divine plan of salvation. This manifestation ap- 
pears designed to teach, not only that there is a distinc- 
tion of persons in the Godhead, but also that one was to 
assume " the form of a servant," to effect man's redemp- 
tion. In the fact that the designation " the Angel of 
Jehovah n passes into Jehovah, we may see how close and 
intimate is the union between the Divine persons en- 
gaged in the redemptive work — that the Son is in the 
Father, and the Father is in the Son ; that the Son and 
the Father are one. 

It may be worth while here to remark that Malah 
Yehovah, as a designation of office, may appropriately 



JEHOVAH THE REDEEMER GOD. S3 

denote, not only the Angel of Jehovah, but an angel of 
Jehovah/ an angel whom Jehovah employs to execute 
His purposes. Accordingly the angel of the Lord who, 
after David's sin, brought the pestilence on Israel, was 
restrained by Jehovah, when his hand was stretched 
out to destroy Jerusalem. It would thus seem that this 
angel was only a minister of Jehovah. In 1 Chr. xxi. 15, 
be is spoken of as an angel. Other instances might be 
adduced, also, from the historical books and the Psalms; 
but we proceed to notice perhaps the most important 
of the passages in the Old Testament, which record the 
appearance of " the Angel of the Lord." 

XI. 

The Divine Name revealed to Moses. 

The condition of Israel, when Moses was intrusted 
with his commission, had become a painful servitude. 1 
The children of the patriarchs, once the guests, were 
now the degraded bondsmen of the Egyptians. As the 
time for their deliverance approached, their shoulders 
-were made to bend more and more under the yoke : the 
chain of their captivity had become heavier, and their 

* Even though we may admit with Hengstenberg (Christology $ 
vol. iv., app. 3, Clark's lib.), that mrr tn^o is, with respect to its 
form, strictly definite. In designations of office a definite form in 
the singular may be used (comp. Eccl. v. 5, Heb.)» even though 
there may be a plurality of persons bearing the office. It may be 
suggested also, whether the use of a definite form would not be in 
accordance with an infrequency of angelic visitations. We may 
■peak of the seat in the hall on which the judge always sits. But 
could we use this mode of expression, if there were many tribunals 
in the town P 
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fetters more galling; and now the iron had well nigh 
entered into the soul. The voice of prayer may have 
ceased, as they sank beneath the burdens of the task- 
masters, so that now the only sound which could reach 
the ear of Heaven, was the cry of their groaning. 
. If we reflect on the depressed and degraded condition 
of Israel, we may well believe that, if God was known 
by any name connected with the idea of deliverance, 
it would be by this name that He would reveal 
JEGmself to His suffering people. He might, thus,' not 
only relieve their depression, but also afford them a 
token and pledge of the great work which He is about 
to accomplish on their behalf. The uplifted arm of 
Pharaoh is to be broken. The wisdom of Egypt shall 
become foolishness, and her "diviners mad." Her tem- 
ples shall be conscious of an unwonted presence, before 
which even her deities shall bow. The reed on which 
she leans shall pierce her hand, and the cunning devices 
of her prudent counsellors shall prove to be but a 
spider's web. Israel shall be free: but her departure 
shall be no furtive escape ; for Egypt herself shall lift 
the yoke from her shoulders, and shall break her chain. 
Then she shall array her captive with a bridal dress, 
"jewels of silver, and jewels of gold, and raiment/' 
and Israel shall come forth from the prison-house "pre- 
pared as a bride adorned for her husband/' Nor shall 
Egypt alone minister to the redeemed of the Lord. 
Even the powers of nature shall acknowledge them. 
The winds shall become their servants, and the sea shall 
call back her waves, that a highway may be opened for 
them through her depths. 
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Now, if Jehovah is regarded as the name by which 
God, as the Deliverer of men, had long been known, the 
appropriateness of the reappearance of this name, before 
this mighty deliverance, is at once apparent If it be 
supposed to point to the self-existence of God, it can 
scarcely seem other than out of place at this great crisis 
in Israel's history. Let us, however, turn aside with 
Moses, that we may listen to the words of " Him that 
dwelt in «the bush," while He makes Himself known to 
His servant by His great Name. 

Moses, while tending the flock of Je thro, came toHoreb; 
and, perceiving a bush, or thicket, apparently burning, 
yet not consumed by the flame, was about to approach 
nearer, in order to examine the phenomenon more closely, 
when a voice was heard from the midst of the bush, 
" Moses, Moses. And he said, Here am I. And He said, 
Approach not hither : draw thy sandals off thy feet : 
for the place on which thou standest is holy ground.*' 
The Lord then reveals Himself as the God of Abraham, 
Isaac, and Jacob, and discloses His gracious purpose 
concerning His people ; saying that He had heard their 
cry, and had come down to bring them up out of Egypt 
* into a good and spacious land, into a land flowing with 
milk and honey/' Moses was then intrusted with his 
commission. " And now come, and I will send thee to 
PJiaraoh, and bring forth My people, the children of 
Israel, from Egypt" Moses timidly shrinks, but is met 
by the promise of the Divine presence and support, " I 
will be with thee/' In the difficulty which Moses next 
suggests, we may perhaps see how deeply the Israelites 
had defiled themselves with the idols of Egypt, though, 
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as it would seem, they had not wholly forgotten the 
God of their fathers. " And Moses said unto God; 
Behold, when I go unto the children of Israel, and 
say unto them, The God of your fathers hath sent me 
unto you, and they say unto me, What is his name ? what 
shall I say unto them ? And God said unto Moses, I 
will be what I shall be. And He said, Thus shalt 
thou say unto the children of Israel, I shall be hath 
sent me unto you. And God said further unto Moses, 
Thus shalt thou say unto the children of Israel, Jeho- 
vah the God of your fathers, the God of Abraham, the 
God of Isaac, and the God of Jacob, hath sent me unto 
you. This shall be My Name continually, and this My 
memorial to generation after generation/' 

The words translated " I will be what I shall be," 
otherwise most mysterious, become intelligible, if we re- 
gard them as looking, at once, back to the original signi- 
fication of the name Jehovah, and forward to the revela- 
tion of the Deity which was to be made in the fulness 
of time, and to which the Divine name pointed. As 
this future revelation was about to be symbolically re- 
presented, it seems not improbable that God would 
make the announcement, I will be (now) what I shall 
be (hereafter). At first sight it may seem that* if it 
had been intended to make such an announcement, at 
least the word " hereafter" should have been expressed. 
But it should be recollected that the words in question 
evidently have a reference to the Divine name Jehovah, 
and should be interpreted in accordance with its signifi- 
cation. If, then, this name signified, He who shall be 
hereafter, the words "I will be what I shall be" might 
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adequately represent, I will be now what I shall be 
hereafter, that is, — I will show now what My Name 
means. 

It may be objected, however, that it is not likely that 
such a disclosure of God's purpose concerning the re- 
demption of man, would have been made at this com- 
paratively early period in the history of revelation. But 
it may be replied, that since a series of symbols was to 
be exhibited, and of symbolic acts to be performed, in- 
dicative of the manner in which man's redemption was 
to be accomplished, it is not unreasonable to suppose 
that God announced beforehand how He was about to 
act Was there not an intended reference to the future 
in the passover, the putting away of the leaven, the 
lamb without blemish, the blood-besprinkled portals? 
Did not the supply of manna foreshadow God's provision 
for man's deeper wants, the true bread which should 
come down from heaven ? Does not the apostle teach 
us that the smitten rock was Christ, and that the waters 
which gushed forth were " spiritual drink " ? Was there 
not to be an indication of good things to come, in the 
sanctuary wherein was the candlestick, and the table, 
and the shewbread ? in the vail concealing the Holiest 
of all, with the ark and the cherubim of glory over- 
shadowing the mercy seat? in the purity of the minister- 
ing priests ? in the continually offered sacrifices ? Did 
not Christ Himself regard the lifting up of the serpent 
of brass as typifying the manner of His own death, and 
the cure of the wounded Israelites, as representing the 
end which that death should accomplish ? Was not the 
rescue from Egypt, the wandering in the desert, the 
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conquest of Canaan, designed to foreshadow the history 
of Christ's church ? And, what is more important, per* 
haps, was not the leader of Israel, from the exodus to 
the conquest, " the Angel of the Lord" who appeared 
in the flaming bush ? Did not the relation which He 
sustained to the Israelites as their Deliverer, their King, 
their Guide and Conductor, set forth the relation which, 
when He had become incarnate, He should sustain to 
His church, redeemed by His blood, governed by His 
laws, guided by His wisdom, and at last, aided by His 
power, victorious over every foe, and possessed of the 
glorious inheritance which the " land flowing with milk 
and honey" only adumbrated ? If these questions are 
answered in the affirmative, and if it is admitted that 
the dispensation about to be introduced was characteris- 
tically representative and typical, it cannot surely be re- 
garded as improbable that, at its introduction, the key- 
note should be sounded, and that Qod should announoe 
that it would be an illustration and embodiment of the 
meaning of, His great name JEHOVAH. 

However startling this view of the words, JEhyeh 
asher Ehyeh may at first sight appear, it should be ob- 
served that the principle involved is not dissimilar from 
that contained in the ancient Jewish interpretation, as 
found in Jarchi, according to which the words were a 
promise that God would be with the Israelites under the 
affliction they were suffering from Pharaoh and the 
Egyptians, as He would be with them in the afflictions 
to which they should be subjected from other kingdoms.* 

* Fagins, in the Critici Sacri, after stating that, among more 
recent Jewish writers, E. Hizkuni regarded the words in question 
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It would appear, however, that the words thus interpreted 
were not regarded as connected closely in their significa- 
tion with that of the Divine name. A similar remark 
may be made with reference to the note in Poole's An- 
notations, according to which the future is here used, as 
comprehending " all times, past, present, and to come/' 
or, " to intimate, though darkly, according to that state 
and age of the church, the mystery of Christ's incarna- 
tion, I shall be what I shall be f i. e. God-man, and I 
who now come in an invisible, though glorious, manner, 
to deliver you from this temporal bondage, shall in due 
time come visibly, and by incarnation, to save you, and 
all my people, from a far worse slavery and misery, even 
from your sins, and from wrath to come/'* 

It might be shown that the translation of the words 
Ehyeh asher Ehyeh by the future, I shall be who (or 
what) I shall be, has the support of not a few authorities, 

as pointing, not only to the eternal existence of God, but also as 
promising that He would be with His people, to redeem them from 
the power of the Egyptians, adds, that " many of the Hebrews" 
(plerique Hebraeorum) are of opinion that God not only wished to 
indicate His eternity, but also to show that He would be with His 
people, to assist them, as well in the calamity then present, as in all 
future calamities, and that, on that account, the word rrrw " I will 
be" was repeated. He then gives the interpretation of Jarchi : " Unde 
et R. S. sic ezponit, ivnba im» tqwji ora nn« it rroa oo» rrrw 
Ero cum eis inpr&senti tribulatione qui ero cum eis in afflictions 
reliquorum regnorum." 

* It is added, however, "Of this name of God see Rev. i. 4. 8, 
and xvi. 5," and it is stated also that Jehovah is " a word of the same 
root and signification with I am," i.e., Ehyeh. Poole would thus 
appear to have made a Christian application of the interpretation of 
Jarchi, without having seen that the words Ehyeh asher Ehyeh 
are necessarily connected in their signification with that of Jehovah, 
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ancient and modern: but the admissibility of such 
a rendering is scarcely likely to be called in ques- 
tion. 

The connexion of the idea of deliverance with the 
name Jehovah comes out most clearly in Exod. vi 2 — 7 : 
"And Qod spake unto Moses, and said unto him, I am 
Jehovah ; and I appeared to Abraham, to Isaac, and 
to Jacob, as El Shaddai, but, with respect to My name 
Jehovah, I was not known unto them. And I also 
established My covenant with them to give them the 
land of Canaan, the land of their sojournings, wherein 
they sojourned. And I have also heard the groaning of 
the Israelites, whom the Egyptians cause to labour; and 
I have remembered My covenant. Therefore say to the 
Israelites, I am Jehovah, and I will bring you forth 
from beneath the burdens of Egypt ; and I will deliver 
you from their servitude ; and I will redeem you with 
an outstretched arm and with great judgments ; and I 
will take you for My people, and I will be your God ; 
and ye shall know that I am Jehovah your God, that 
bringeth you forth from beneath the burdens of 
Egypt." 

The Connexion between the Divine name and deliver- 
ance is here rendered so conspicuous, and expressed with 
such emphasis, as to render it remarkable that it should 
have been so generally overlooked. The third verse, to 
which reference has been already made (Sect. IX.), has 
been regarded as affording a vantage-ground to those 
who would assail the authority of the Pentateuch. The 
Statement it contains has been considered irreconcileably 
opposed to the representations of Genesis, according to 
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which the name Jehovah was known to, and used by, 
the patriarchs. It is indeed difficult to find an adequate 
explanation of the passage, on the supposition that 
Jehovah denotes that God is self-existent and immutable* 
since there appears no reason why this should not have 
been known to the patriarchs as well as to their descend- 
ants. But the case is different when Jehovah is re- 
garded as the covenant-name of God ; as the name of 
God viewed as The Redeemer. We have seen that there 
is reason to believe that, before the flood, God sustained 
& special relation to an elect and consecrated people. 
This antediluvian theocracy, if it existed, must have 
passed away with the flood. During the patriarchal 
period there appears to have been no chosen nation to 
whom God revealed Himself as their Deliverer, their 
Protector, and their King. But the name Jehovah might 
be employed by the patriarchs, even if no embodiment 
of its meaning existed ; if God did not openly manifest 
Himself as The Redeemer. The patriarchs only saw the 
promise afar off. Neither Abraham, the friend of God, 
nor Isaac, nor Jacob, was permitted to behold the de- 
liverance from Egypt and the establishment of the 
theocracy. But our passage contains a statement made 
when that deliverance was about to be effected ; when 
the Deliverer of Israel was about to make known the 
meaning of His great and glorious name — to show that 
He alone is Jehovah, and that beside Himself there is 
no Saviour. 
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XII. 

The Divine Name and the Consecration of 
Israel. 

To illustrate the closeness of the union which was 
formed between Jehovah and the chosen people, the 
sacred writers make use of metaphors borrowed from 
the closest ties of human relationship and dependence. 
Israel was a newly-born child, upon which no care had 
been bestowed ; but which, cast forth into the field, was 
left to perish. Jehovah passed by, and pitied: He 
took the child, and cherished her ; and when she had 
become marriageable, He espoused her Himself: "I 
sware unto thee, and entered into covenant with thee, 
saith the Lord Jehovah, and thou becamest Mine/' 
(Ezek. xvi. 8.) Israel was Jehovah's bride, whom He 
took by the hand and led forth from Egypt, and whose 
unfaithfulness provoked Him to jealousy. " I took 
them by the hand to bring them forth from the land 
of Egypt/' but "they broke my covenant, and I 
acted to them as their lord, saith Jehovah/' (Jer. 
xxxl 32.) 

The consecration of Israel as the peculiar people of 
God appears closely connected with the revelation of 
God as Jehovah. " I am Jehovah — and I will take 
you for My people, and I will be your God." When, 
in Deut. vii. 3 — 9, the Israelites were prohibited from 
intermarrying with the nations of Canaan, they were 
reminded that their God was Jehovah, who had re- 
deemed them from Egypt : " And thou shalt not make 
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marriages with them ; thy daughter thou shalt not give 
unto his son, and his daughter thou shalt not take unto 
thy son. — For thou art a holy people to Jehovah thy. 
God, Jehovah thy God hath chosen thee to be a 
peculiar people to Himself, above all the peoples which 
are on the face of the ground. — Because Jehovah 
loved you, and because He kept the oath which He 
sware to your fathers, Jehovah hath brought you out 
with a mighty hand, and redeemed thee from the house 
of bondsmen, from the hand of Pharaoh king of Egypt." 
In Lev. xi. 43 — 45, when abstinence from unclean food 
is enjoined, as a motive to obedience, it is added that 
the God of Israel is Jehovah, and that He has delivered 
His people : " Defile not yourselves with any creeping 
reptiles, and pollute not yourselves with them, that ye 
should be polluted by them ; for I am Jehovah your 
God : therefore ye shall sanctify yourselves, that ye 
may be holy ; for I am holy : and ye shall not pollute 
yourselves with any reptiles that crawl on the earth ; 
for I am Jehovah that bringeth you up from the land 
of Egypt, to be your God : therefore ye shall be holy ; 
for I am holy." 

That the isolation of Israel should follow the mani- 
festation of God as The Redeemer, and be closely con- 
nected with it, appears sufficiently accounted for, if 
we regard the consecration of the chosen nation as 
symbolical — as prefiguring the sanctification of Christ's 
redeemed people, the true theocracy. The words "for 
I am Jehovah," as annexed to many commands in the 
Law, seem, also, to acquire a new significance, and to 
show that the obedience of the Israelites was intended 
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to be a grateful obedience; that they, like Christ's 
redeemed people, were to be moved by love—love 
excited by the remembrance of deliverance ; in the one 
case, of deliverance from Egyptian bondage by a mighty 
hand and a stretched-out arm, in the other, of redemp- 
tion obtained by "the precious blood of Christ, as of a 
lamb without blemish and without spot" * 



XIII. 
The Divine Name in the Psalms. 

If it is true that Jehovah was the name of God, 
viewed as the Deliverer or Redeemer of His people, we 
may well expect that traces of such a fact would appear 
in the devout utterances of the Psalms, when iniquity 
is remembered, and the spirit is bowed down ; or when, 
heart and flesh failing, the soul draws near to the gates 
of death ; or when, delivered from the grave, or brought 
again into the paths of righteousness, God's servant 
tunes his lyre to sing of lovingkindness and tender 
mercy. 

Perhaps, no part of the evidence furnished by the 
Psalms is more important than the fact that Jehovah is 
implored, for His name* 8 sake, to forgive transgression, 
and guide and bless His servants, as in the following 
passages :— How long, Jehovah ? wilt Thou be angry 
for ever ? Will Thy wrath burn like fire ? — Remember 
not against us former iniquities : let Thy tender mercies 

* See Philosophy of the Plan of Salvation, chap. ▼. 
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come speedily before us ; for we are brought very low. 
Help us, God of our salvation, for the glory of Thy 
na/me; and deliver us, and hide our transgressions, 
for Thy name's sake " (lxxix. 5, 8, 9). " In Thee, O 
Jehovah, I have trusted — be Thou my strong rock, a 
fortress to save me — and for Thy name's sake lead me 
and guide me. — Into Thy hand I commit my spirit ; 
Thou hast delivered me, Jehovah, the faithful 
God" (xxxi. 1—5). "And Thou, Jehovah, the 
Lord, do with me according to Thy name : because 
Thy mercy is good, deliver Thou me " (cix. 21). " Ke- 
vive me, O Jehovah, for Thy name's sake : according 
to Thy righteousness, bring my soul out of distress " 
(cxliii. 11). 

If the Divine name has the signification which has 
been attributed to it in the preceding pages, the 
passages just cited afford grounds for the belief that 
even Old Testament saints expected God to be 
merciful to them, only when manifested as The 
Redeemer* 

But, in order to turn aside the force of this evidence, 

* Ainsworth, in his Annotations on the Pentateuch, says on 
Exod. vi. 3, " The Jews of a long time have not used this name, 
but for it they read Adonai, that is, Lord. One of themselves 
hath written thus : Why do the Israelites pray in this world, 
and are not heard ? Because they know not the plain name [of 
God, which is Jehovah] in the world to come [the world] of the 
Messias; God will make it known unto them, and then they shall 
be heard. Jalkut, in Psal. xci. This testimony is true upon them, 
not for the sound of the letters, hut for the want of faith in Christ, 
who is called Jehovah our Justice, Jer. xxiii. 6. When they shall 
be converted unto Him, God will hear them, Joh. xvi. 23." The 
words bracketed are in Ainsworth's note. 
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it may be said, perhaps, that the name of God is used 
in Scripture, as equivalent simply to the renown or 
character of God, and that the passages in question 
give no evidence concerning the meaning of the word 
Jehovah. It may be questioned, however, whether a 
single text can be adduced in which there is a reference 
to the character of God altogether apart from His name 
as representing, or expressive of, that character. The 
only adequate explanation would seem to be, that, in 
the view of the Psalmist, the name of Jehovah was con- 
nected with the ideas of deliverance, protection, mercy. 
If we could take the passages in question by themselves, 
we might form the conclusion that this association had 
been formed simply on account of God's power having 
been previously exerted to deliver, protect, and bless ; 
but still the fact would remain, that the name Jehovah 
was regarded by the Psalmists as the name of God the 
Redeemer or Deliverer of His people. The testimony of 
the Pentateuch, however, precludes this conclusion ; and 
when we regard the name Jehovah, in which the 
Psalmists trusted, as looking forward to the manifesta- 
tion of God in Christ, we discern a beautiful harmony 
between their petitions and those which are offered 
under the New Dispensation, when God's mercy is im- 
plored for the sake of a crucified and risen Saviour — 
when whatsoever is asked, is asked only in the name of 
Jesus. 

Out of many passages to which reference might be 
made, it seems necessary only to adduce a few others. 
Psal. ix. 9, 10, seems clearly to show that, when the 
Psalmists speak of the name of God, they refer not 
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merely to His character, but to His name Jehovah. 
"And Jehovah will be a refuge for the afflicted, a 
refuge in times of trouble. And they that know Thy 
name will confide in Thee ; for Thou, O Jehovah, hast 
not forsaken those who seek Thee." 

The Divihe name is a source of strength : " May 
Jehovah answer thee in the day of trouble ; may the 
name of the God of Jacob defend thee. — We will rejoice 
in thy salvation, and in the name of our God we will set 
up our banner ; may Jehovah fulfil all tby petitions" 
(xx. 1, 5). 

In the first part of Psalm cii., the Psalmist depicts 
his great distress, or perhaps, rather, the affliction of 
God's people, but he turns to Jehovah: — "Thou, O 
Jehovah, wilt endure for ever, and Thy memorial to 
generation after generation. Thou wilt arise, Thou wilt 
have mercy on Zion ; for the time to favour her, the set 
time has come. For Thy servants take pleasure in her 
stones, and regard her dust with favour. — For He hath 
looked down from the height of His sanctuary ; from 
heaven did Jehovah behold the earth ; to hear the 
groaning of the prisoner ; to deliver those appointed 
unto death, to declare in Zion the name of Jehovah, 
and His praise in Jerusalem." The words, " Thy memo- 
rial, to generation after generation," probably are a 
quotation from Exod. iii. 15, where Jehovah, the me- 
morial of the God of Israel, is associated with His pur- 
pose to deliver His people; and accordingly, at the 
mentioh of God's memorial, the hope of the Psalmist 
seems to be rekindled, and he expresses his belief that 
God will yet arise and have mercy on Zion. In Exod. 
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iii. 7, 8, Jehovah has heard the cry of His people, and 
has come down to deliver them. In our Psalm, He looks 
down from heaven, " to hear the groaning of the pri* 
soner ; to deliver those appointed unto death/' and thus 
to declare His name in Zion, and His praise in Jeru* 
salem. 



XIV. 
The Divine Name in the Prophets. 

The prophecies of Isaiah, especially in the section 
chaps, xl. — lxvi., furnish a welcome confirmation of the 
evidence of the Pentateuch and Psalms. We may here 
see clearly that the character of the God of Israel, as 
pre-eminently the Redeemer God, is represented by 
the name Jehovah in which He glories. 

When the pride of Assyria has been humbled, ," the 
remnant of Israel, and such as are escaped of the house 
of Jacob" trust in Jehovah in truth (x, 20). It is 
Jehovah who becomes the salvation of His people, when 
" the dispersed of Judah" are gathered from the four 
corners of the earth (xiL 2, xi. 12). It is Jehovah 
whose reign, " before His ancients/' in Mount Zion, and 
in Jerusalem, is so glorious that the moon is confounded 
and the sun ashamed (xxiv. 23). It is Jehovah who 
prepares for "all people/' on His mountain, "a feast of 
fat things full of marrow ;" who destroys death, and 
wipes away the tears from all faces (xxv. 6, 8). It is 
He who has been waited for ; whose name has been the 
desire of the soul ; and whose salvation makes the city of 
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the land of Judah strong as with " walls and bulwarks" 
(xxvi. 1, 8). It is in Jehovah that the humble rejoice, 
when "the terrible one" is brought down, and "the 
scorner" consumed (xxix. 19, 20). It is Jehovah's 
redeemed ones who return along " the way of holiness/' 
and come to Zion with rejoicing, and with everlasting 
joy upon their heads (xxxv. 8, 10). 

In the scene disclosed in the first part of the fortieth 
chapter, the mighty Jehovah is seen, conducting His 
people through the desert, on their return from Babylon. 
Strong is His hand, and powerful His arm, to pro- 
tect His charge, and He watches over them as they 
journey onward, with the solicitude of a careful shepherd 
who, as he leads his flock towards new pastures, gathers 
the lambs with his arms, and carries them in his bosom 
(xL 10, 11). 

It is Jehovah, the Redeemer, the Holy One of Israel, 
who holds Israel by the right hand, saying, " Fear not, 
I will help thee" (xli. 13, 14). 

The passage, xlii. 7, 8, furnishes evidence scarcely less 
conclusive than that of Exod. vi., to show that the name 
Jehovah is naturally connected with deliverance or 
redemption. The commission to the servant of Jehovah 
" to open the blind eyes, to bring out the prisoners from 
the prison, and them that sit in darkness out of the 
prison-house," is followed immediately by the declara- 
tion, " I am Jehovah : that is My name, and My glory 
will I not give to another, neither My praise to graven 
images." From this passage — which should be com- 
pared with Ps. ciL 20, 21, and Hosea xiiL 4 — it would 
appear that deliverance from prison and darkness is 
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expressed by the name Jehovah, and also that, as 
compared with other gods, the God of Israel regarded 
it. as His peculiar glory, that He was a Saviour. 

Quite similar is xliii 11, "I, even I, am Jehovah ; 
and beside me there is no Saviour," where again, there 
would seem to be a comparison with idols. And the 
emphatic manner in which- the God of Israel announces 
that He is Jehovah and the only Saviour, appears 
clearly to show, that the words " Jehovah" .and "Saviour" 
are closely related with respect to their significa- 
tion. u 

In vers*. 14 — %\> the deliverance from Babylon is 
compared with the rescue from ISgypt. He who of old 
made " a way in the sea, and a path . in the mighty 
waters," and who, with the same waters, quenched the 
glory of Pharaoh, his chariot and horse, his army 
and power, w*s Jehovah,, the .Redeemer, who delivers 
His people from Babylon, and, prepares for the cap- 
tives a "way in the wilderness" and "rivers in the 
desert" 

It is Jehovah who blots out the transgressions of 
Israel .as a thick cloud, and who addresses to His people 
the exportation) " Return unto Me ; for I have redeemed 
: the^.(xUv/22) f ;.. -, . 

. Those. .who "carry the wood of their graven image" 
have no knowledge*: ; tbeir idols cannot save. No graven 
image is like Jehovah, "a just God" and "a Saviour." 
The makers of idols are ashamed and confounded, but 
Israel is saved by Jehovah with " everlasting salvation" 
(xlv. 16, 17, 20, 21). 

With respect to the twenty-second verse, " Look unto 
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Me, and be ye saved ; for I am God, b#, and there is 
none else/' it may be observed that nations are addressed 
who supposed that the objects of their worship were 
gods, but who knew not Jehovah. We have thus- an 
adequate, reason for the omission of Jehovah, which 
otherwise the sense might seem to require. And it 
-should be added, that, in xliii. 1 1, " I, even I, am Jehovah ; 
and beside me there is no Saviour," the declaration is 
made to Israel, the people of God. 

Jehovah's people <are taken for nought,, and they that 
rule over them make them to howl; but Jehovah 
makes bare His holy arm to. deliver them. And His 
people know His name (lii. 5, 6, 10). 

,.When the glory qf. Jehovah, rises on Zion, and the 
splendour which, she reflects attracts distant nations; 
when they fly to her as a " cloud, and as the doves to 
their windows ;" when to her come the dromedaries of 
Midian and Ephah, the flocks of Kedar, and the rams 
of Nebaioth; wh$n the jships of Tarshish bring her 
"sons. from far y their silver and their gold with them ;" 
and through her ever open gates comes in the wealth 
of the Gentiles, then she knows that Jehovah, the 
Mighty One of Jacob, is her Saviour and her Ee- 
deemer (lx.) 

The testimony of Jeremiah, though less abundant than 
that of Isaiah, is not unimportant. 

The prophet implores Jehovah to adt with His people 
in accordance with His name ; and what this means is 
sufficiently clear when the prophet addresses Him as 
"the hope of Israel, the Saviour thereof in time of 
trouble." "O Jehovah, though our iniquities testify 

E 2 
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against us, act according to Thy name ; for our back- 
slidings are many: we have sinned against Thee. O the 
hope of Israel, the Saviour thereof in time of trouble, 
why shouldst Thou be as a sojourner in the land, and as 
a traveller who turns aside to pass the night ? Why 
shouldst Thou be as a man amazed, as a mighty 
man who cannot save ? and Thou, O Jehovah, art in our 
midst, and we are called by Thy name : give us not up" 
(xiv. 7-9). 

In the twenty-third chapter, the prophet tells of a 
just and prosperous king who should spring from David ; 
in whose days Judah should be saved, and Israel dwell 
securely, and who should bear the name Jehovah 
Tsidkenu, Jehovah our Righteousness (xxiii. 5, 6), and, 
according to xxxiii. 15, 16, unless there is an error in 
the text, Jerusalem, enjoying the salvation of Jehovah, 
is to be called by the same name. 

In 1. 33, 34, Jehovah's power to save is declared : 
" Thus saith Jehovah of hosts ; The children of Judah 
and the children of Israel are oppressed together ; and 
all who took them captive have held them fast : they 
would not let them go. Their Redeemer* is strong ; 

* It may be objected that the word " Redeemer," viewed with 
regard to its derivation, does not here truly represent the Hebrew 
tott goel, and that Israel was to be delivered rather by divine power 
than by the payment of a price or ransom. In answer to such an 
objection it may be sufficient to refer to the words of Isa. xliii. 3, 4, 
from which it would appear that an exercise of divine power does not 
preclude the idea of a ransom or substitution, — the giving Egypt, 
Ethiopia, and Seba for God's people ; men for them, and people for 
their life. The original meaning of the word Su gaal appears uncer- 
tain, the cognate languages affording apparently little or no assistance 
(Gesenius, Thesaurus y sub voce), but, as compared with rno padah, 
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Jehovah of hosts is His name : He shall thoroughly 
plead their cause, that He may give rest to the land, and 
disquiet the inhabitants of Babylon." 

Two passages from the prophecies of Ezekiel may be 
cited, xxxvi. 21 — 38, and xxxvii 1 — 14. In the first 
of these, Jehovah declares His purpose to sanctify His 
great name, which the house of Israel have profaned 
among the heathen, and to do this by gathering His 
people together, and bringing them into their own land, 
by cleansing them from pollution, by giving them a new 
heart and a new spirit, and by making them walk in 
His ways and keep His judgments. This He does, not 
for the sake of Israel, but for His holy name's sake. 
The second passage contains the vision of the dry bones. 
The bones, which the prophet beheld, scattered in con- 
fusion over an " open valley," or plain, are quickened, 
dispose themselves in order, bone uniting with "his 
bone," and, covered anew with flesh and sinews, stand up 
an exceeding great army, that they may know that their 
God is Jehovah. 

In Hosea xiii. 4, we have a declaration resembling 
that of Isa. xliii. 11. Jehovah compares Himself with 
the idols for which Ephraim had forsaken Him, and 
claims it as His special distinction that He is a Saviour. 
It was none but He who delivered His people from 
Egypt, and sustained them " in the wilderness, in the 
land of great drought." 

the word seems to make more conspicuous the idea of justice, as 
manifested in deliverance. And this may be regarded as implied in 
the words of our passage, rendered," He shall thoroughly plead their 
cause." 
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Joel described the approaching day of Jehovah, when 
the earth should quake and the heavens tremble, and 
Jehovah, at the head of His army, utter His voice. 
The prophet, however, forgets not to rfemincf his country- 
men that Jehovah their God is merciful and gracious, 
and "repenteth Him of the evil." He predicts also 
"the great and terrible day of Jehovah," to be heralded 
by portents in heaven, and on earth, when "whosoever 
shall call on the name of Jehovah shall be delivered ;" 
— a declaration which, it should be observed, is applied 
in the New Testament to the reception and belief of 
the gospel (chap, ii., comp. Acts ii. 21, and Rom. x< 13). 

Jonah, in " the fish's belly," praises Jehovah for having 
brought up his life from corruption, and to Him the 
prophet ascribes salvation (ii. 6, 9). 

Micah turns away from his treacherous countrymen to 
Jehovah, on whom he expresses his determination to 
wait, as on the God of his salvation. Though the pro- 
phet should sit in darkness, Jehovah will be a light unto 
him. Of Jehovah he says, "He will turn again, He 
will have compassion upon us; He will subdue our 
iniquities ; and Thou wilt cast all their sins into the depth 
of the sea." " Who is a God like unto Thee, that 
pardoneth iniquity, and passeth by the transgression of 
the remnant of His heritage V (chap, vii.) 

Habakkuk, in the noble ode contained in the third 
chapter, celebrates the deliverance Jehovah had wrought 
for His people, and declares that he will "rejoice in 
Jehovah," and joy in the God of his salvation, even 
though the fields lay desolate, and the fig-tree, and the 
vine, and the olive fail. 



JEHOVAH THE REDEEMER GOD. 55 

Before the conclusion of Zephaniah's prophecy, the 
light of the Sun of Righteousness breaks through the 
"clouds and thick darkness :" "Jehovah thy God is in 
the midst of thee ; as a mighty one He will save ; He 
will rejoice over thee with joy ; He will rest in His love ; 
He will exult over thee with a joyous shout" ' 

The prophecies of Zechariah contain references which 
should have especial attention. The words of chap. x. 1 2, 
would seem, at first sight, almost to point to the con- 
clusion, that there are two Jehovahs. - " And I will 
strengthen them by Jehovah : and they shall walk in 
His name, saith Jehovah" (x. 12). Here the speaker 
Jehovah appears to be distinguished from the Jehovah 
through whom strength was to be imparted. The 
transition from the pronoun of the first to that of the 
third person in chap. xii. 10, resembles this distinction : 
"And I will pour out upon the house of David, and 
upon the inhabitants of Jerusalem, a spirit of grace and 
supplication ; and they shall look to Me whom they have 
pierced, and they shall mourn over Him, like the 
mourning for an only son, and they shall lament over 
Him bitterly, like the lamentation over a firstborn." 
It seems probable that in this passage, Jehovah, as in 
xi. 13, identifies Himself with the Shepherd of His 
people, who yet has a distinct personality. Additional 
evidence of this is found in chap, xiii., " Awake, O sword, 
against my Shepherd, and against the man that is my 
fellow, saith Jehovah of hosts : smite the Shepherd, and 
the sheep shall be scattered." A consideration of the 
whole of these passages can scarcely leave it doubtful 
that in x. 12, and xii. 10, a distinction is really intended, 
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and that we have not a merely idiomatic change of 
person. These quotations may be well compared with 
the representation of the Pentateuch concerning "the 
Angel of Jehovah," which designation, as we have seen, 
in the course of a narrative passes away, and is changed 
for Jehovah. 

The same remark may be made with regard to the 
passage, Mai. iii. 1, to which reference has been already 
made, " Behold, T will send My Messenger, and He shall 
prepare the way before Me : and the Lord whom ye 
seek shall suddenly come to His temple, even the Mes- 
senger of the Covenant whom ye wish for : behold, He 
shall come, saith Jehovah of hosts/' 

Before passing from the testimony of the prophets, the 
reader's attention may be directed to the breadth of the 
basis of Scriptural evidence on which the interpretation 
of the Divine name, proposed in the preceding pages, 
rests. It is not concerned simply with the possible 
meaning of one or two disputed or difficult texts, but, as 
the passages cited may suffice to show, in a much fuller 
sense, with the testimony of the Pentateuch, the Psalms, 
and the Prophets. 

XV. 

Jehovah the Holy One. 

In contemplating the name Jehovah as expressing 
Deliverance or Redemption, we are in danger, perhaps, of 
overlooking its full significance. The deliverance pre- 
dicted in the promise of Gen. iii 15, was to be accom- 
plished by attacking the Serpent's head, and throughout 
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the Old Testament, the name of Jehovah is connected 
with antagonism to evil. Jehovah is the Holy One as 
well as the Deliverer. It ia thus that Jehovah appears 
to the enemies of the theocracy as " a man of war/' and 
makes known His great and terrible name, by their 
destruction* The name of Jehovah,, like the pillar of 
cloud and fire; which symbolized His presence, while it 
gives light to His people, is a source of darkness and 
confusion to their foes. And even to Jehovah's people, 
when they no- longer rejoice in the light of Jehovah, but 
rebel against Him,, and will have none of His ways, the 
light of Israel becomes a fire, and his Holy One a flame, 
to consume the thorns and briers from Jehovah's vine- 
yard. The sinners in Zion tremble at that name, to 
which, as-to a strong tower, the righteous run, and are 
safe. 

Though Jehovah is described by the sacred writers as 
longsuffering and slow to anger y yet, at last, His fury is 
poured out on His enemies, like fire. Then before Him 
the mountains quake, and the hills melt. The fire 
kindled by His anger burns to the depths of SheoL It 
devours the earth and her produce, and sets on fire the 
foundations of the mountains. The name of Jehovah 
cometh from far, burning with His anger : His lips are 
full of indignation, and His tongue is as a devouring fire. 
The pile of wood in Tophet is kindled by the breath of 
Jehovah, as by " a stream of brimstone." " Who can 
stand before His indignation I and who can abide in the 
fierceness of His anger ?" (See Nah. i., Deut. xxxii., Isa. 
xxx.) It may be thought that descriptions such as these 
are scarcely consistent with the idea that Jehovah 
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expresses deliverance; but it should be remembered 
that they in part depict the wrath of God as displayed 
towards the enemies of the theocracy, and His power 
exerted for the deliverance of His people. And, besides 
this, it may be observed, that, in the Messianic prophe^ 
cies, the Messiah is represented as victorious over His 
enemies, and as crushing them under His feet The 
words of the second Psalm show that no argument 
against our view can be drawn from the description of 
Jehovah's anger, to which reference has just been made : — 
" Thou shalt break them with a rod of iron ; Thou shalt 
dash them to pieces, like a potter's vessel. — Kiss the 1 
Son, lest He be angry, and ye perish from the way, 
when His wrath is kindled a very little ;" or, as it may 
be rendered, "when His wrath is kindled suddenly.* 
In the New Testament also, the enemies and unfaithful 
servants of Christ are described as devoted by Him to 
terrible destruction ; for to Him all judgment has been 
committed. 

The important passage, Exed. xxxiv. S — 7, may be 
here appropriately considered: — "And Jehovah de- 
scended in the cloud, and stood with him there, and 
proclaimed by name Jehotah. And Jehovah passed 
by before him, and proclaimed, Jehovah, Jehovah, a 
God merciful and gracious, slow to anger, and of abun- 
dant goodness and trutfi, keeping mercy for thousands, 
forgiving iniquity, transgression, and sin, but will not 
entirely acquit ; visiting the iniquities of the fathers upon 
the children, and upon the children's children, unto thfr 
third and to the fourth generations." 

Moses had besought the Lord that He would show 
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him His glory ; and this prayer may have expressed the 
desire of Moses to see the King of Israel, Jehovah the 
God of Hosts, in fhll state, surrounded by His angelic 
ministers. The Great King descended in the cloud, and, 
as though an earthly monarch preceded by a herald, 
proclaimed Himself by name, Jehovah, and announced 
His attributes of justice and mercy, though the latter 
was made by far the more prominent. 

The words Tip? tib Hp^l rendered " but will not en- 
tirely acquit," appear to have caused interpreters a good 
deal of perplexity. In support of the rendering given 
above, the passages, Jer. xxx. 11, and xlvi. 28, may be 
adduced ; and we may regard the words as designed to 
teach that sin should not go unpunished, even if the 
sinner were pardoned. Thus we have both mercy and 
justice distinctly expressed ; and this is in harmony with 
the belief that the name Jehovah looked forward to a 
future manifestation of the Deity, in which should be 
seen, at once, the abounding love and al«o the inflexible 
justice of God, in which mercy and truth should meet 
together, and righteousness and peace embrace each 
other. " 

But here an objection may be anticipated. It may 
be asked, If the name Jehovah was closely connected 
with the deliverance of Israel, why was it, when Jehovah 
announced His name in so impressive a manner, that 
He made no mention of the fact that He had delivered 
Israel ? Does not this omission prove that in the name 
Jehovah there is no indication that God is a Redeemer 
or Deliverer? This objection, though it may seem at 
first sight rather formidable, may yet be 8&tk&ata?&3 
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answered, if we take into account the circumstances 
attendant on the proclamation or announcement. Israel 
had sinned grievously in the matter of the golden calf 
while Moses was in the mount with Jehovah, and, in 
consequence, Jehovah had almost disowned that He had 
delivered Israel. This may be seen in the words of 
Exod xxxii. 7 : " And Jehovah said unta Moses, Go, 
get thee down ; for thy. people which thou broughtest 
up from the land of Egypt have done wickedly." 
Jehovah then threatened to destroy Israel, but, at the 
intercession of Moses, He " repented of the evil." Still 
the Levites, in accordance with the proclamation of 
Moses, went through the camp, each with his sword, and 
the sacred narrative records that "there fell of the 
people that day about three thousand men." Moses 
again interceded for Israel, and Jehovah offered to send 
an angel before them, but refused to go with them Him- 
self, lest, excited by their obduracy, He should consume 
them by the way. The people heard the evil tidings, 
and mourned ; " no man did put on him his ornaments/' 
Moses then, as it would seem,, to avert the consequences 
of Jehovah's wrath, pitched the tabernacle without the 
camp, and at a distance from it ; and the cloudy pillar 
descended to the door of the tabernacle. " And Jehovah 
spake unto Moses face to face ; as a man speaketh unto 
his friend," and Moses implored Jehovah to consider 
that Israel was His people. " Show me now Thy way 
— and consider that this nation is Thy people." Jehovah 
relented, and promised Himself to go with Israel. " And 
He said, My presence shall go, and I will give thee rest" 
But Moses, wishing probably to be assured that the full 
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presence and power of Jehovah would go with Israel, 
notwithstanding their sin, prayed that he might be 
allowed to behold the glory of Jehovah. Then it was 
that Jehovah promised to make His goodness pass be- 
fore His servant, and to proclaim by name Jehovah. 
After this proclamation, however, the relation of Jeho- 
vah to His people, as their King and Guide, was not 
considered by Moses so thoroughly settled as to prevent 
the prayer being offered that Jehovah would take Israel 
for His own people. " my Lord, let my Lord, I pray 
Thee, go in our midst, though it is a stiff-necked people, 
and forgive our iniquity and our sin, and take us for Thy 
possession." A consideration of these circumstances can 
scarcely fail to convince the reader, that the proclamation 
of Jehovah, as the Redeemer of Israel, would have been 
altogether unsuitable, at this point in the history. Nay, 
it can scarcely be expected that deliverance or redemp- 
tion should have been mentioned, since such a mention 
would seem almost necessarily to suggest the idea that 
Israel, who had sinned so grievously, had been delivered 
by Jehovah. 

XVI. 

Jehovah not the Old Testament Name of the 
Messiah. 

Though, as we have seen, there is abundant Scrip- 
tural evidence in support of the assertion, that the name 
Jehovah points to God as the Redeemer or Deliverer of 
men, yet the position that this name is the Old Testament 
designation of the Messiah isx>pen to serious objection.. 
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First, a difficulty suggests itself with respect to "the 
Angel of Jehovah." If Jehovah denoted simply the 
Messiah, or the Divine Person who was to be revealed as 
the Messiah, it seems difficult to understand why the 
same Divine Person should be described as the Angel or 
Messenger of Jehovah. The attempt to remove the 
difficulty by taking the words " Angel" and " Jehovah" 
as in apposition, and rendering " the Angel Jehovah," is 
quite inadmissible. 

Another incongruity appears in the Messianic pro- 
phecies where Jehovah is distinguished from the Messiah, 
who, it should seem, if the view in question is true, ought 
to have been called Jehovah. In the second Psalm, 
Jehovah is distinguished fronjL His Son, His Anointed, 
the. King on the holy hill of Zion. Quite similar 
in this respect is the representation of the. 110th 
Psalm, " Jehovah saith to my Lord, Sit at My .right 
hand, until I make Thy enemies Thy footstool. — Jehoyah 
hath sworn, and will not repent, Thou art a priest, for 
ever, after the order of Melchisedea" So also, in the later 
chapters of Isaiah, Jehovah is distinguished from His 
Servant. Thus, in the fifty-third chapter : — " Jehovah 
hath caused to fall on Him the iniquity of us all. — 
Jehovah was pleased to crush Him. He hath made 
Him weak ; when His soul makes an offering for sin, 
He shall see seed ; He shall prolong His days, and the 
will of Jehovah shall prosper in His hand." ■, 

Passages such as these, though they appear to show 
clearly that Jehovah is not the Old Testament nam# of 
the Messiah, yet they are not inconsistent with , the 
position that Jehovah designates Ood as The Redeemeb. 
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In accordance with this position it may be asserted, that 
it is because God is Jehovah, that He unfolds the plan 
of salvation ; that the Messiah comes into the world to 
accomplish the Pmne purpose; that He is bruised, put 
to grief, and bears away the sins and sorrows of men ; 
that He is constituted a priest after the order of Mel- 
chisedec ; that He ascends His mediatorial throne, to 
await tjie. period when His foes shall be trpdden beneath 
His feet It is not incompatible with this view that the 
name Jehovah should be given to the Divine Word in 
prophetic descriptions of pis sufferings and death, or of 
His glorious reign, since to Him was committed the work 
of Redemption lyhich the Deity was pledged to accom- 
plish. If it be otyected that there pre then two Jeho- 
Yahs, we repjy by pointing to the passages quoted, in 
jSecL.XIV., from the prophecies of Zechpriah. . 
. .But, if Jehovah was not the Old Testament name of 
the Messiah, k may yet be asserted that the manifes- 
tation of God as Jehovah was designed to foreshow the 
manifestation of God in Christ ; that as Israel, Jehovah's 
people, was a type of the Church of Christ, so Jehovah, 
as Israel's Redeemer and King, represented Christ. 

The question may be proposed, however, What was 
the relation of The Word to the manifestation of God 
as Jehovah? In attempting to answer this question, 
.-ye. jnay be gyidecj, by the words of John i. 1 8, " l£o man 
thatb^ seen God at any time : the only-begotten Son $rho 
is in the bosom of the Father, He declared Him." £he 
most probable interpretation of this passage is that 
.which rega^s it aa teaching that it was through the Son 
that God had revealed Himself to men, even before the 
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Incarnation. We may accordingly regard the revelation 
of God as Jehovah, as the revelation of God through the 
Son, who was still however in the bosom of the Father. 
The name Jehovah may then denote the Revealer and the 
Revealed as One, pr a prominence maybe given to either. 
But in The Incarnate Word, the personality of the 
Son was more clearly manifested ; and this we may 
regard as the objective basis for the distinction between 
Jehovah and the Messiah in Old Testament prophecy. 

The assertion that Jehovah was the name of the pre- 
existent Word, rather than that of God revealed through 
the Word, appears to overlook the distinction between 
the revelation of God in Christ and the revelation of God 
as Jehovah, which may be regarded as implied in the de- 
claration, "I came forth from the Father, and have 
come into the world ; " for though, even during the 
time that the Word tabernacled among men, the Father 
was in the Son, and the Son in the Father, yet is there 
a deep meaning in the words, " I came forth from the 
Father/' and, "I leave the world, and go to the Father." 



XVII. 

The New Testament. 

It appears probable that, long before the New Testa- 
ment was written,the pronunciation of the Divine name 
was lost, and its signification, if not entirely forgotten, 
at least greatly obscured. The writers of the books of 
the New Testament seem, in designating the Deity, to 
have employed such modes of expression as were com- 
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monly used by those whom they addressed, or among 
whom they lived. Even if they had spoken and written 
pure Hebrew, an attempt, on their part, to revive the 
use of the sacred name, in opposition to Jewish prejudice, 
was not to be expected. The New Testament, then, 
does not contain the name Jehovah, and it can scarcely 
be regarded as furnishing any direct evidence concerning 
its signification. The New Testament follows the Sep- 
tuagint in employing, instead of Jehovah 6 Kiptog (the 
Lord) ; but, in the Septuagint, this appears to be the 
translation, not of Jehovah, but of Adonai, the de- 
signation which the Jews, in reading, substituted for the 
sacred name. 

But if the New Testament neither explains the name 
Jehovah, nor even employs it, there is nevertheless evi- 
dence to show that it was regarded as, in an especial 
manner, connected with Christ. We have first the fact 
that 6 Kvptog (the Lord) is used both to represent 
Jehovah, and to designate Christ ; a fact for which it 
seems difficult to account satisfactorily, if Jesus was not 
at all to be identified with Jehovah. The difficulty is 
increased when we see that there is not merely an identity 
of name, but that, as the Redeemer and King of His 
Church, Jesus sustains to it a relation analogous to that 
which Jehovah sustained to Israel. In the writings of 
the apostles, Jesus is the central object, while in the 
prophets, Jehovah occupies the same position. 

But we have other and conclusive evidence in support 
of the position that it was intended, in some manner, to 
identify Jesus with Jehovah. We have this in the appli- 
cation to Jesus of portions of the Old Testament^ whe*^ 
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the name Jehovah is employed. A remarkable instance 
is found in John xii. 41, where the Evangelist teaches us 
that it was the glory of Jesus which Isaiah beheld, when 
Jehovah, the King of Israel, appeared to the prophet, 
enthroned in His temple, and attended by ministering 
seraphim. The statement of the Evangelist may be ad- 
duced in support of our position that Jehovah was God 
revealing Himself through the Son, who, according to 
Heb. i. 3, was the effulgence of the divine glory. The 
passage in question has been, however, taken as 
showing that Jehovah was the Old Testament name of 
the Second Person of the Trinity (Yahveh Christ, p. 130), 
and, with the same view, reference has been made to 
Heb. xi. 26, and xii. 26. According to the first of these 
passages, Moses preferred " the reproach of Christ" to 
the wealth of Egypt, and there is little reason to doubt 
that, by this mode of expression, the writer of the epistle 
intended to identify Christ with Jehovah the Redeemer 
of Israel. The second passage appears to teach that it 
was the voice of Jesus which shook the earth, when 
Jehovah descended on Mount Sinai in fire, " and the 
whole mount quaked greatly." Neither of these passages, 
however, would require us to regard Jehovah as the 
distinctive name of the Word before His incarnation; If 
the manifestation of God as Jehovah was made through 
the Son, and represented anticipatively the manifestation 
of God in Christ, reproach endured for the sake of 
Jehovah might well be called " the reproach of Christ/' 
and the voice of Jehovah, the voice of Christ 

The exhortation addressed to the Corinthians in 1 Cor. 
x. 9, not to tempt Christ as Israel of old had tempted, 
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appears clearly to'identify Christ with Jehovah, the Re- 
deemer of Israel, and their Guide through the desert ; 
for that the reading Xpurrbv (Christ) is true, is, apart 
from manuscript evidence, rendered in a high degree 
probable by the verses preceding, where mention is made 
of the baptism of the fathers in the cloud and in the sea, 
their eating spiritual food, and their drinking water 
which flowed from the Rock, Christ 

The passage 1 Pet. i. 11, teaches that it was the Spirit 
of Christ which inspired the prophets, when they pre- 
dicted the sufferings of Christ, and the glory that should 
follow. But the prophets spoke the word of Jehovah. 

A passage in which, probably, reference is made to 
the name Jehovah, is Phil. ii. 9 — 1 1, " Wherefore God 
also highly exalted Him, and granted to Him a name 
which is above every name ; that at the name of Jesus 
every knee should bow, of those in heaven, and those on 
earth, and those under the earth ; and every tongue con- 
fess that Jesus Christ is LORD, to the glory of God the 
Father." Several considerations seem to render it not 
improbable that the "name above every name" is 
Jehovah, and not Jesus, which was the name of Christ's 
humiliation. First, the apostle wishes to describe the 
pre-eminent exaltation of Christ ; and it can scarcely be 
imagined that there was any way by which he could do 
this more effectively than by asserting that Jesus bears 
the name Jehovah. Again, Jehovah was known to the 
Jews as The Name, a designation found even in Scrip- 
ture (see Lev. xxiv. 11, 16), and which would be ap- 
propriately represented by " the name which is above 
every name ; " and it should be observed that we have 
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good manuscript authority for inserting, with Lachmann, 
the article before the first ovojia, and consequently for 
the translation, " the name which is above every name." 
The Jewish training of the apostle would not unnaturally 
lead him to express the Divine name by a periphrasis, 
rather than to attempt, in opposition to established 
usage, to represent its pronunciation by Greek letters. 
Further, the use of the word Ixap'uraTo agrees well 
with the supposition that it was a Divine name which 
was granted to Christ, but it scarcely accords with 
the idea that the name in question was Jesus. Besides, 
the apostle would appear to have in view the words of 
Isa. xlv., where Jehovah declares that to Himself every 
knee shall bow. Lastly, if the "name above every 
name" was Jesus, it is difficult to understand how 
Christ's bearing this name could be a reason why all 
beings should confess that He is Lord. But this diffi- 
culty disappears, if the name in question was Jehovah, 
since this name was represented by 6 Kvpiog, THE 
LORD. The probable meaning of the apostle's words 
may be thus expressed : — To Christ, as a reward for 
His humiliation, God has granted that pre-eminent 
dignity and elevation of which the prophet speaks. He 
has even granted to Him, as the prophet shows> the 
name which is above every name, even Jehovah, that, 
to the name of Jesus, since He bears also the greatest 
of all names, every knee may bow, and every tongue 
confess that He is Lord of all, and that thereby God the 
Father, whom He has revealed, may be glorified. This 
view of the " name above every name" derives additional 
probability from a comparison of Rom. xiv. 10, 11, where 
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the apostle again refers to Isa. xlv., to show that the 
servants of Christ must appear at His tribunal, thus 
identifying Christ with Jehovah, of whom the prophet 
speaks. 

If in the New Testament there is no explanation of 
the meaning of the name Jehovah, yet it may be not 
unreasonably concluded that it does not denote mere 
abstract existence, if it is the Divine name which may, 
with especial propriety, be given to Christ, but that it 
has a significance suited to this application. 

XVIII. 

The Divine Name and the Scope of 
Revelation. 

It can scarcely fail to strike the reader that the name 
of Jehovah, if it denotes self-existence, is altogether out 
of harmony with, the representations of Jehovah con- 
tained in the Old Testament. Here Jehovah is no 
abstraction. He is described as though He possessed 
the passions, tie senses, the form, of a man. Nay, on 
several occasions, Jehovah seems even to have rendered 
Himself visible in a human form. It does not help us 
much to be told that Jehovah denotes, not abstract, but 
concrete, being. But, on the other hand, if it is admitted 
that the Divine name was to be realised by the Incar- 
nation, and if. the revelation of God as Jehovah was 
designed to foreshow the manifestation of God in Christ, 
the discrepancy between the name of Jehovah and 
the anthropomorphic representations contained in the 
Old Testament altogether disappears. 
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Again, if we consider the statements of Scripture 
concerning the depravity of man and the intense holi- 
ness of God, it may seem difficult to understand how 
any revelation of mercy could be made to man. But 
this difficulty also finds a solution in the Divine name, 
if this name looked forward to the advent of Christ 
and the sacrifice which He should offer. The name 
Jehovah, on this view of it, makes conspicuous the 
reason why a revelation of God to fallen and sinful 
man was possible. 

In conclusion, if the view of the Divine name pre- 
sented in the preceding pages is true, the chosen name 
of the God of revelation is in harmony with the leading 
object and intention of revelation, which was, not to 
disclose a self- existent, an immutable, or an incompre- 
hensible God, but to manifest a Holy Redeemer, to show 
how a just God could become a Saviour. This purpose, 
which, during a long series of ages, had found expression 
in typical forms, representative persons, and prophetic 
oracles, was destined, at last, to obtain a fuller realisation. 
It was to embody holiness and bring in Everlasting sal- 
vation, to exhibit at once Jehovah the Saviour and 
Jehovah the Holy One; to manifest and make 
known the Divine name (comp. John xvii. 6, 26), 
that the Eternal Word appeared amongst men ; that He 
despised not the manger of Bethlehem ; that He un- 
veiled His glory before a people that had closed their 
eyes, that they might not see ; that He endured the 
contradiction of sinners against Himself ; that He hid 
not His face from shame and from spitting ; that He 
poured out His soul unto death, and was numbered with 
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the transgressors. To announce the triumph of holiness, 
the accomplishment of redemption, He burst the bands 
of death, ascended from earth, and passed in triumph, 
as the King of Glory, beneath the everlasting gates, 
leading captivity captive. To display the results of 
redemption, He will again appear, in the glory of His 
Father, attended by His holy ones. May it be the lot of 
both the writer and the reader, to exclaim confidently, 
in view even of that glorious presence, " Lo, this is our 
God ; we have waited for Him, and He will save us ; 
this is Jehovah ; we have waited for Him, we will 
be glad and rejoice in His salvation."* 



* " Incarnatio" says Delitzsch, (Symboloe ad Psalm, illustr., 
p. 29, note,) " pro nominis mrp explicatione habenda est ; nam qua 
de causa et quo consilio Deus in V..T. Jehova nuncupetur, in facie 
Jesu Christi elucescit." 



THE END. 
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Preachers of every class— the Publishers receive, by almost every post, letters of 
the highest commendation of the Work, entirely unsought, and expressing the 
heartiest and best wishes for its more extended circulation and success. 

For Notices of ike Press, see back. 
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Ward & Co., 27, Paternojier Row. 
THE HOMILIST. 

" One of the moft thoughtful and eloquent religious ferials within our 
knowledge." — Church of England Monthly Review* 

" We are anxious that our readers, who wifh to fee our theological and 
religious literature frefh and healthy, fliould know of the exiftence of the 
* Homilift.* The Editor is a man of remarkable ability, in every way well 
qualified for the miflion he has aHumed." — Hogg** lnjhruBor. 

" The ' Homilift * is, of all thought-books for minivers, the most fugges- 
tive and philofophical we have ieen. The book is a thoroughly health y 
book from beginning to end. If we have any objection to make, it is 
on the fcore of a too prodigal expenditure of mental wealth.** — CbriJHan 
Spefiator. 

" We need not formally eulogize it. We do not highly laud when we 
affirm that, in the department of religious literature to which it belongs, it 
has no worthy competitor, either of the paft or the prefent. It is wonder- 
fully fuggeftive, and in regard to ftyle, is most ftimulating and refrefhing. 
We wifli it a wide circulation.** — From a Correfpondent of the Dundee 
Ad<vertijer. 

" The homilies are altogether of fuch high merit, fo mafculine in ftyle, 
fo unfettered by fear of cenfure, fo fpiritual in feeling, that a ftudy of them 
muft benefit any minifter.** — The Freeman 

u It traverfes its own peculiar fphere with a fplendour quite enough to 
dazzle the vifion of any rival afpirant. One * Homilift * is fufficient to 
ftrike an influence into the pulpits of all churches.** — Chriftian Weekly News. 

" It is impoffible to speak too highly of this volume in fome reipe&s. . . 
The Editor is well known in the religious world as a man of genius, gifted 
with powers of eloquence almoft unfurpafled by any modern preacher. 
. . . Every number is worth the price of an entire volume, becaufe of its 
eminent inftru&ivenefs and fuggeftivenels.** — Congregational Pulpit. 

"Should the pulpit generally be raifed to the ftandard which the 
' Homilift * has' let up, it will be clothed with a power as great as it has 
ever wielded in any age of the church. We have frefh, living thought, 
fpoken in the language of common life, with a wholenefs and healthinels of 
tone, an ablence of cant, a fervent truthfulnefs, and a deep reverence, which 
muft greatly move thoughtful and earned minds.** — Commonwealth* 

" It would be an immenfe increafe of the power of the pulpit to give it 
new channels fuch as this. We heartily hope that this new helper in the 
caufe of church renovation, and the guidance of common life, may 
maintain a fecure and ufeful place in the literary field. The contents have 
unity, but not famenefs, and are rich in original thought— both developed 
principles, and the feeds of truth. We can ipeak highly of the adaptation 
of this work to the intelligence, and to the felt wants or the beft and moft 
earned minds of our day.** — Nonconformift. 



Ward & Co., 27, Paternojier Row. 



THE HOMILIST. 

" It was faid of Burke, that you could not take shelter under the same 
hedge with him in a shower or rain without finding out that he was no 
common man j and we are fure that few readers could read a {ingle page of 
thele volumes without coming to the fame conclusion with regard to 
Mr. Thomas. There is originality in his mode of dealing with the 
queftions before him. The reader will look in vain for what may be 
termed a profejjional handling of the fubjeft. The phrases of a technical 
theology are wholly difcarded." — Morning Chronicle, 

" This is no ordinary production — it has a freihnefs and purity peculiarly 
its own. Its power lies in its vigorous livingnefs. It is a bold, fearlels, 
faithful utterance of God's truth, juft what the preient day demands. The 
man who can fpeak and write after this fafhion has no mean work to do in 
thefe heart-ftirring times ,• a lblemn relponfibility refts upon him." — The 
Counteft of Huntingdon's Magazine, 

" It is certainly one of the moft extraordinary and ably-written publica- 
tions of the day. It is entirely original, and abounds with fterling ideas. 
... It needs but to be perufed to commend itfelf to the genuine Cnriftian 
of every denomination.'" — Birmingham Mercury, 

"Very high are its literary merits — very catholic in its fpirit It is 
ftrewed with numerous and beautiful thoughts, clothed in di&ion energetic 
and elegant." — Montrofe Standard and Argus, 

" It contains fome of the moft eloquent discourfes that have ever been 
penned, and it deierves a high place in our periodical literature. We muft lay 
more to do anything like juftice to this truly valuable ferial.** — Leeds Times. 

"The Editor (who is alfo the chief contributor) is one of the moft 
profound, fuggeftive, eloquent preachers of the age j and this work bears 
on every part the imprefs of his great mind." — Halifax Courier, 

" Strong meat to the ftrong, to thofe who are fkilful in the word of 
righteouinefs, is to be had in the ' Homilift.* Minifters of the gospel 
mould efpecially procure it, read, and ftudy it. Almoft every fentence 
contains hofts of ideas.** — The Dyfgeaydd. 

" It is full of original and fuggeftive thought, clothed in imagery and 
language of great beauty. . The whole work is pervaded by ar indepen- 
dence of thought, and a freihnefs of feeling that are tonics alike to the 
intellect and the heart.** — Herald of Peace, 

"This is a periodical of rare worth. . . Its aim is not fo much to 
fumifti elaborate productions or finiihed fabric, as to fupply the raw 
material of thought. . . It is teeming with thought, and provoke* thought. 
. . It is well fitted to be a guide to any one who wifties to be a thinker. . . 
We mould like to fee it in the hands of all our minifters j to tkem, efpeci- 
ally, it is a boon, and it needs only to be known to them to be prized." - 
Perthshire Ad<vertifer. \ 
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BY THE REV. DAVID THOMAS. 



Third Edition, enlarged, price 2s. 6d., cloth. 

The Progress of Being ; Six Leclwes on the 

True Progrefs of Man. 

Alfo, Fourth Edition, price as. 6d., cloth. 

The Crisis of Being ; Six Lectures to Young 

Men on Religious Decifion. 

" We feel that we cannot do a better fervice to our thoughtful young 
men than to recommend them to procure forthwith, if they have not 
already done fo, thefe books, and lhidioufly to read thern. And we (hall 
be much deceived if they do not rife from the perufal with their minds 
braced and ftrengthened for the conteft of life. The author is one of the 
moft vigorous and untrammelled thinkers of the prefent day ; every page of 
thefe books bears teftimony to his deep earneftnels, and glows with healthful 
and invigorating thought.** — EclecJic Review. 

" They are no common-place productions, nor are they adapted to minds 
of a common-place order. An original thinker has expreffed the remits of 
his own meditation, and they will be found to excite, fuggeft, and guide the 
thoughts of the intelligent generally. It were eafy to felect paffages full of 
thought and power.'* — Britijh Quarterly Review. 

" What Fofter's inimitable eflay has done for ' Decifion of Character * in 
general, this book has effected for ' Religious Decifion.* The other volume 
exhibits the duty of ' going on unto perfection.* ** — The Afsociation, or 
Young Men's Magazine. 

"They contain a large amount of profound and fanctified thinking; 
feldom, indeed, has fo large an amount of that precious quality been found 
within the fame fyzcc."—Cariftian Witnefs. 

" One of the moft vigorous, earneft, original, and powerful books for 
young men we have ever read, full of ftriking thoughts and affectionate 
appeals. A book for the age.'* — Bible Cla/s Magazine. 

" We believe that in all recent religious literature there is no treatment 
of this great fubject fo original and profound as the prefent work.*' — 
Nonconformist. 

" They are very remarkable pieces of compofition — abrupt, fententious, 
original, and fuggeftive.** — Wejleyan Times. 
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Works Fublijloed by Ward & Co. 



Draper s Lives of Eminent Youth. 

Illuftrated with numerous Cuts. In 32mo., neat cloth, is. 

A Home- Book for Children of all Ages. 

Illuftrated In fcap. 8vo., price 2s., cloth, elegant 

" It would be difficult to (peak of this little volume more highly 
than we think. It is admirably adapted to the capacity of children j 
and by the variety of its contents— poetry and prole — narrative, fable, 
and homily — it keeps alive their attention, and is well luited to fupply 
them with pleafure and inftru&ion." — Eclefiic Review. 

Abbott's Stuyvesant ; A Franconia Story. 

Illuftrated. Price as., cloth. 

Abbott f s Caroline ; A Franconia Story. 

Illuftrated Price 2s., cloth. 

Abbott's Agnes ; A Franconia Story. 

Illuftrated Price 2s., cloth. 

"Books fo delightful to boys and girls of the fchool-age as thefe | 

Franconia Stories I have never feen before I ftiould feel j 

that my children had fuffered a great lofs in their moral education, if 

they failed to become acquainted with such characters as Stuyvefant, I 

Caroline, Mary Bell, and the renowned Beechnut (the hero of the j 
tales)."— Rev. J. Curwen to Ward & Co. 

"Three of the fafcinating and heart-improving dories of the ! 
charming Abbott." — Chriftian Weekly News. 

The Child's Commentator on the Holy Scrip- 

tures. By the Rev. Ingram Cobbin, M.A. A new Edition, illus- 
trated with fuperior Engravings. Complete in a vols., ios. 6d., cloth 
(nearly iooo pages). 

" A book eminently attractive to the young. It is valuable as 
omitting nothing in tne whole range of biblical knowledge that can 
be confidered important." — Union Magazine. 

Mary and her Mother ; Scriptural Stories for 

Young Children. Fifth Edition, i8mo., with Fifteen fuperior 
Engravings, and a Frontifpiece in Colours, 2s. 6d.j cloth. 



" Thefe ire ce] 
we have feen, 
Univerfe. 



rtainly the moft fimple and engaging fcriptural ftories j 
It is a delightful book for young children." — Tfa I 
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Works Publifhed by Ward & Co. 
" They that Sow in Tears shall Reap in Joy." 

A Story for the Young. Tranflated from the German of Franz 
Hoffman. In i8mo., price is. 6d., cloth. 

" Juft fuch a book as ladies of every age would delight to ponder j 
and it may be, while doing fo, they will drop a tear. It is largely 
fraught with encouragement.** — Britijb Banner. 

" Really a very interefting and truly profitable ftory, — one of the 
beft we have read for a long time.**— Chrtftian News. 

The Teachers Offering. Volume for 1855. 

Illuftrated with a Frontifpiece in Colours, and many Wood Engravings. 
In i8mo., price is. 6d., cloth. 

%• The Work is published Monthly, price One Penny. 

" The prefent volume, in our judgment, furpafles all its predeccflbrs 
in neatnefs and appropriatenefs of contribution. There is fcarce an 
inferior article in it j while many of the communications are in a high 
degree calculated to engage and elevate the youthful mind.** — Evan- 
gelical Magazine. 

Cobbiris Moral Fables and Parables. 

Illuftrated with numerous Engravings on Wood. A new Edition, in 
32mo., cloth, is. 

Short Sermons to Children. 

By the Rev. A. Fletcher, D.D. Eighth Edition, is., cloth. 

Light in Life's Morning; or, The Features 

of Piety in Childhood. By Rev. S. Martin. In i8mo., neat, price is. 

The Irish Scholar; or, Popery and Protestant 

Chriftianity. A Narrative. By the Rev. T. W. Avelino. Third 
Thoufand, in i8mo., price is., cloth. 

In i8mo. y price 6d. each, poft free, or 8 for 3s. 6d. y 

Filial Affection; or, What Small Hands may Do. 

With frontifpiece. 

Early Grace with Early Glory. By the Rev. 

W. P. Lyon, B.A. 

Joseph Benson; or, "It's only a Penny!" 

With Frontifpiece. 

The History of Dotty Faithful. 

A Little Narrative intended to enforce habits of obedience and trufL 

The Life of John Wickliff. 

Reprinted from the "Teacher's Offetitifc." 



Works Publifoed by Ward & Co. 

BY THE REV. T. BINNEY. 
Fcap. Zvo ., cloth lettered, price %s» $ extra gilt, a/. 6d. 

The Service of Song in the House of the Lord. 

A Sunday Evening Chriftmas Book. 

In /cap, % e vo. i cloth lettered, price 4J 6d. 9 

Four Discourses : — The Ultimate Design of the 

Chriftian Miniftry.— The Chriftian Miniftry not a Priefthood.— The 
Cloiet and the Church. — The Service of Song in the Houfe of the 
Lord. 
The above, in Three Parts : the firft two Difcourfes in one volume, 2s. j 
the third, is. 6d. j the fourth is., cloth. 

Principles to Start with : A Word to Young 

Men. By Isaac Watts, D.D. With Preface by T. Binnby. 

Price 4d., roan, gilt. 

BY THE REV. A. J. MORRIS. 

Words for the Heart and Life; Twelve 

Difcourfes. In One Volume, crown 8vo., 4s. 6d., cloth. 

a We warmly commend theie Difcourfes to our readers. He who 
can read the firft, entitled, ' The Temple Cleanfed ; or, Chrtft the 
Purifier of Religion/ and (top there, may have as many excellencies as 
are compatible with the blankeft abfence of intelle&ual tafte, but no 
more." — EcleBic Review. 

Religion and Business : or. Spiritual Life in 

one of its Secular Departments. Third Thoufand, foolfcap 8vo., 
price 2s. 6d., cloth. 

" The volume is one which we earneftly commend to the Univerfal 
Church, and which deferves the attention of every Chriftian man in 
theie realms. We have met with nothing, within the fame compafs, 
upon this lubjeft at all equal to it for point, penetration, found ethics, 
and profitable bearing." — Britt/h Banner. 

Glimpses of Great Men : or, Biographic 

Thoughts of Moral Manhood. Second Thoufand, foolfcap 8vo. y 
price 2s. 6d., cloth. 

" We mould like to fee piles of this little volume on every railway 
book- flail. There would be then fome aflurance that England had ^ 
paired the a^e of intellectual puerility," — The Homiliut. \ 
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Complete, price 4J. 6d., cloth, red edges, 
The Third Edition, with confiderable Emendations, 

A Biblical Liturgy, for Congregational 

Churches. Compiled by the Rev. D. Thomas, and now in ufe at 
Stockwell Green Chapel. 

The Set vice of the Sanctuary : or, Reverence 

due to the Houfe of the Lord ; with efpecial reference to early and 
conftant attendance upon Divine Ordinances. By the Rev. T. W. 
Avelino. Price 6d., or 5s. 6d. per dozen. 

The Domestic Prayer Book. A Course of 

Morning and Evening Prayers, for Five Weeks; with occaiional 
Prayers and Thanksgivings. By the Rev. George Smith, Minifter 
of Trinity Chapel, Poplar. Second Edition, in poft 8vo., large type, 
price 4s. 6d., cloth. 

" Ortho loxy, unSion, fimplicity, and propriety, are the chara&eriftics 
of this volume. The thoughtful perufal of fiich volumes as this' would, 
to young believers, Sabbath-fchool teachers, lay preachers and ftudents, 
be a very falutary exercife."— ChrilHan Witnejs. 

The Memorial of Jesus : Part I. — The Com' 

memorative Character of the Lord's Supper. By Rev. J. R. Leif- 
child, M.A. Part II. — Obfervations on Sacramental Communion. 
By the Rev. Dr. Leifchild. Price 6d. 

" A fmall and unpretending production, but feldom have we found, 
within the fame compafs, fo large an amount of interefting matter. 
Every page bears the imprefs of an intellect of uncommon grafp, and 
of a heart of the warmeft clafs. It will have a large circulation." 
— Wejleyan AJfociation Magazine, 

Youth: Its Powci* and Possibilities. An 

Addrefs to Young People. By the Rev. J. R. Leifchild, M.A. 
Price 3d. 

Hugh Bourne: A Biography, showing what 

Zeal and Self-denial can accomplish in the Caufe of God, and for the 
Salvation of Souls. In i8mo., price is., cloth. 

Dew Drops for Spring Flowers. By Emily 

Prentice. In small 8vo., price is.'6d., cloth, gilt edges. 
No-tv ready, as a neat Manual, price 6d. 9 or in cloth gilt, 11. 

Jesus Only ! By J. Oswald Jackson. 

u And when they had lifted up their eyes, they faw no man fave 
Jesus only.** 

" A powerful and precious feries of fhort papers." — Evangelical 
fTitne/s. 
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'THE BEST THOUGHTS OF THE BEST MEN ON THE BEST SUBJECTS,* 1 



In One Volume, fuper-royal two. (nearly 1,500 pages,) price »8/., 

Biblical and Theological Gleanings. 

By the Rev. William O'Neill. Confiding of a Collection of Com- 
ments, Criticifms, and Remarks, Explanatory or Illuftrative of nearly 
Three Thoufand Panares in the Old and New Teftaments : efpecially 
thofe that are generally accounted difficult. With a Preface to eacn 
Book j Corrections in Chronology, Punctuation, and Divifions of 
Chapters j Improved Readings ; the Meaning of numerous Scripture 
Terms; Reconciliations of many feeming Contradictions j copious 
allufions to Eaftern Cufloms and Manners 5 many ufeful Tables ; 
profitable Reflections; together with explanations of all the more 
difficult Words and Terms found in the volume, for the ufe of plain 
readers. Selected from Six Hundred Writers and Commentators, with 
fome original obfervations. Defigned principally for Village Scripture 
Students. 

" The moft interefting publication of its clafs in the Englifh tongue. 
To be rightly appreciated, it muft be examined. It is a treafury, a 
ftorehoufe, an encyclopaedia of expofition. . . . While the volume 
fweeps an ample circuit, it comprifes matters of the firft importance. 
Everything is complete in itfeli. * * * The volume is to be viewed 
as an aggregate of theological opinion.**— Chriftian Witnefs. 

" It is faying a great deal of any book iflfuing from our prefs, that it 
is the moft complete of its kind in the Englifh language. But this is 
afTuredly the praise that is due to Mr. O'Neill for this effort of his pen. 
There is nothing to be compared with this volume in the whole range 
of our literature. It contains the cream of our theology and biblical 
criticifm, from the moft approved quarters, ancient and modern. What 
an invaluable addition will it be to every (canty library 1** — Evan. Mag. 

* # * A copy of this work will be delivered free to any Clergyman 
or Minifter on direct application to Ward & Co., enclofing a POST- 
OFFICE ORDER FOR ais. 



The Antiquity of the Gospels asserted on 

Philological Grounds, in Refutation of tne Mythic Scheme of Dr. 
David Frederick Strauss. An Argument, by Orlando T. 
Dobbin, LL.D., Trinity College, Dublin. In 8vo., price 3s. 6d. 

" A valuable and fcholar-like contribution to Englifh theological 
literature. The argument touches the hypothecs of Straufs in a 
mortal part, with deadly cffcti"— Inquirer. 
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" Only one of many executed by Mr. Cobbin, but it is the firfi and the 
be/l"—Dr. Kitto's Journal. 



NINTH THOUSAND.— ONE GUINEA. 

The Condensed Commentary, and Family Ex- 

poiition of the Holy Bible. By feev. Ingram Cobbin, M.A., con- 
taining the moft approved Readings and Marginal References, with 
upwards of 30,000 Notes, Critical and Explanatory, felecfed from the 
Works of eminent Biblical Writers of all ages, countries, and denomi- 
nations, accompanied with Brief Reflections for the Family and 
Clofet. In one volume, fmall 4*0., 1400 pages, with Maps and 
Plates. 

Of this work the Editor of the ChrijHan Witnefs fays— 

"The work comprifes the moft valuable criticifms of the beft 
Biblical writers. 

" It contains the fum and fubftance of all that has been written on 
the mighty theme : and for the multitude of refpe&able families and 
intelligent individuals, it is in itfelf enough. / 

" The volume may be designated, Biblical Criticifm Made Eajy. 

" By means of it a plain Englifh fcholar may thoroughly poflefs 
himfelf of the refults of the higheft talent and the moft elaborate 
inquiry. 

" It bids fair for a long time to maintain its ground againft all comers. 

" He will be an able man, as well as a bold, who will attempt an 
improvement upon it for a generation to come.** 

The work will be forwarded, carriage free, to any part of the United 
Kingdom, on receipt of A POST-OFFICE ORDER FOR ais. 
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Geseniuss Hebrew Grammar. Translated, 

without Abridgment, by T. J. Co N ant. With a Courfe of Exercifes, 
and a Hebrew Chreftomathy, by the Translator. Fourth Thoufand, 
price 6s. 6d., cloth. 

" Dr. M'Caul prefents his compliments to Mtftrs. Ward & Co., and 
thanks them for a copy of their beautiful and correct edition of 
Gefeniut's Grammar. He hopes that the excellence of the work, proved 
by the number of editions called for both in Europe and America, will 
enlure them an ample remuneration for the heavy expenfes neeeflarily 
incurred in producing this beautiful fpecimen of typography." — King's 
College, London. 
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